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FOREWORD 


When Sri Vankeepuram Rajagopalan's The Garland of Songs 
appeared in 1974, | had welcomed it as an effetive transcription of "the 
mystic vibrancy of Goda". For thirty years since then, Sri Rajagopalan 
has remained immerged in Tiruppavai's mystic waves of devotion 
and has now come out with a revised edition that is a welcome gift to 
Vaishnavism in the English language. 


The introduction reveals a research document, a golden bridge 
connecting us to the various facets of the poem that has a parampara of 
2000 years. Tiruppavai is a living tradition with an origin that is traced 
back to the dim past of the ancient Tamil Sangham Age when young 
girls went to the Vaigai river for an early morning bath, performed rituals 
and prayed to the river for a perfect life's companion. Goda Devi 
transformed the 'Thai Neeradal' described in works like Paripadal 
into a ritual betokenning the individual soul's intense aspiration to gain 
servitude to the Lord, Kainkarya. Sri Rajagopalan proves effectively 
that the actual contents of the thirty verses can be related to history, 
nature mysticism, the Vedas of the past, modern science, and the poetry 


of Rabindranath Tagore. 


An equally rich treasure-trove awaits us in the detailed notes (modestly 
termed as "select suggestive short notes") which will be a boon to the 
younger generation. There is a new breeze abroad with two generations 
of Indians educated wholly in English medium and who are eager to 
get back to the unrivalled heritage of Srivaishnavism. But there is a bar 
(though not wholly insuperable) in the language of the peom as well as 
the commentaries. The'present volume fulfils such a need in an adequate 
measure. Apart from explaining important terms like "Parai" and "oozhi 
mudalvan". the author gives comparative passages from great 
philosophers. A welcome feature is to indicte the main thrust of each 
verse in the course of the notes, making it easier to understand the 
poem in the original. The 6th verse, for instance : 


"The sound of the conch, the bewitching call, comes from the temple 
of Garuda's master Vishnu, the Narayana, the Lord of Vedas, chanting 
ne name of ‘Hari’ by saints and yogis (munis) is also heard. The devotee 
is urged to meditate and gain God experience by himself. The 'Puthana 
episode indicates the defeat of enlargement of evil thoughts (poison) 
and the destruction of Cart-demon symbolises the silencing of the min 
which is unsteady like a cart-wheel. And protector of all creation. the 
Primal Cause sleeps (Yoga-Nidra) in the Milky Ocean". 


There are also flashes from modern science that ought to attract the 
younger generation to bestowing serious thought to the staternents ol 
our ancient poets and visionaries. Sri Rajagopalan presents an opening 


with a reference to the term ; "Oozhi Mudalvan" (the primal word's dark 
image): 


"And the Modern Science discovers that the planets appeared as 
small dots against a back-ground of black, when the spacecraft ‘Voyager 
took snap-shots of earth and six of its planetary neighbours in Feb 
1990. in response to radio commands sent from earth six billion kr? 


away. Earth viewed from six billion km. is a blue dot in an ocean o. 
blackness" 


All this is very interesting and certainly forms an invitation to take UP 
our own adventure in consiousness to reach new planes where there 
could be greater clarity bringing together the human and the divine. 
science and mysticsm in an integral whole. The works gets almost 
completed when we lose ourselves in the text in Goda Devi's poe" 
rendered into English. To cross the hurdle of language and also achive 
a perfect Cultural translation is impossible. The best in this genre at 
but shadows. But Sri Rajagopalan has gone to his task armed with 
sincerity. His English is simple and conveys well Goda Devi's intentions: 
The touchstone for the success of a Tiruppavai translation lies in the 
penultimate verse and here we have a gracious rendering indeed. 


vi 


"In twillight of morn we come, worship thee and greet 
And sing the hymns of thy golden, lotus feet 
In Yadu's race that live rearing cattle, art thou born ! 
Non-pareil 'Govinda' accept our services - an ambrosial afflatus ! 
Know it well, we come, not for today's 'parai' alone 
But bound as we, with thee as one, with thee alone related 
As wisdom known - in all births of folds in seven 
Ever, ever, unendignly forever, shall serve thee and thee alone, 
With devotion pure ; as thou raiseth from age to age ! 
O ! Lord, reject all disires that agree not with these ! 
And dear girl ! Knowing Truth, endure Bliss eternally ! 


This absolute faith and integral surrender that indicates the core 
of Srivaishnavism makes the poem precious to the devout. Sri 
Rajagopalan also satisfies the longings of the intellect to "know" while 
not questioning the deep currents of mysticism that swirl in Tiruppavai 
making his volume doubly precious. | am deeply grateful to the author 
for having given me this oppurtunity to associate myself with this 
publication. 


'Mudhal Tirumalagai Prema Nandakumar 
91, South Chitrai Street, 

Srirangam - 620 006 

14th March, 2003 
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SRIMUKHAM 


To a query who possesses the ability to give discourse on Andal's 
Thiruppavai and who is entitled to listen, it is sald, that "Sri Andal should 
recite and speak and She alone could hear this". It conveys the sense, with 
the Bhagavad-anubhava (Divine Experience) as Sri Andal obtained, She only 
could reveal it as She alone knows how to enjoy Her lyrics (Pasurams), and 
it is because She only possesses the required pulsating spiritual vibration. 
{Distilled cumulative Quintessence of Bhakti of all the Alvars put together). 

If so, should not anyone else speak or listen to or lecture about it? For 
this, it is said, if one wants to give discourse on Thiruppaval or listen to it 
attentively, one needs-must pray sincerely to Sri Andal as to "Grant me at 
least a drop of the Bhagavad-anubhava (Godly Experience) you obtained to 
enable me to speak on it (Thiruppavai); O! Mother! Bestow on me the 
knowledge of a millionth part of that mystic experience" then, there may be 
some chance to engross in such startling revelations of spiritual experience. 

Sri U.Ve.Vankipuram Rajagopalan Swami’s rendering Thiruppavai in 
English (with brief introduction and short elucidatory notes) is not only a 
welcome but gracious gift to those who know English alone as well as to 
those who, despite knowing Tamil, are still eager to read it in English. The 
translation (of Thiruppavai) is Indeed excellent (Conveying Sri Andal's 
outpourings). 

His Holiness Srimat Azhagiyasingar has graced this book. By reading 
this book, If we get a millionth part of that Divine Experience of Sri Andal, 
we may perhaps be considered to have reaped the benefits in this very life 
(birth). To obtain such Divine Experience H.H.Srimat Azhagiyasingar prays 
to the Lord Sri Malola Lakshmi Nrisimha to shower His Benign Blessings. 


With the Blessings and by P. of H.H.Srimat 
Azhagiyasingar, the 45” Jeer of 
Sri Ahobila Mutt. fy free. 
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Srimathe Rangaramanuja Mahadesikaya Namaha Srimathe Srinivasa Mahadesikaya Namaha 
Srimathe Srinivasa Ramanuja Mahudesikays Namaha Srimathe Nigamantha Mahadesikaya Namaha 
Srumathe Vedantha Ramanuja Mahadesikaya Namaha Srimathe Bhghawathe Bashyakaraya Mahadesikaya Namaha 
Srimathe Ranganatha Mahadesikaya Namaha , Srimathe Ranganatha Divyamani Padukabyam Namaha 
SRIRANGAM New 31, (Old 21), Desikacharl Road, 
SRIMAD ANDAVAN ASHRAMAM Mylapore, Chennal-600 004 


Phone : 044-4993658 


Camp: Chennai 
Dato: 11-02-03 


Andal's Thiruppavai in English, a versified translation of the great 
Thiruppavai, along with transliteration, by Sri. Vankeepuram 
Rajagopalachariar Swamy, is perused by His Holiness Srimad 
Andavan. His Holiness felt very happy. The world knows how difficult 
it is to bring out the spirit of the original into the translation, even for 
the expert translators. But it is felt that this translation is certainly an 
exception to the above rule. The author's effort to translate even the 
native phrases into English, is commendably successful. Apart from 
the translation of the text, the introduction and explanatory notes given 
are very good and contain many an information, which is one of rarities. 
His Holiness blesses the sincere efforts of the author and wishes that 
many people benefit themselves by going through this good work and 
also wishes that the author is favoured by the Divya Dampathis with 
many more similar works. 

By order of His Holiness Srimad Andavan 
Lor SRIRANGAM SRIMAS AASAVAN ASHRAM 
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Srikaryem 
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Sri 


Srimathe Ramanujaya Namaha: 


A COMPLIMENT 


Azhwars, the twelve mystic poets , served as the twelve pillars of 
Srivaishnavism. They reinforced the bhakti cult, which watered and 
nurtured the eternal plant of universal peace. The azhwars were known 
for assuming nayika bhava to experience Divine Love with their Nayaka, 
Sriman Narayana. Womanhood was not inherent to them. Amongst 
them, Andal the daughter of Periyazhwar, was the one who was born 
as a girl. She was longing for spiritual union with Sri Krishna. Her Krishna 
bhakti filled her heart and those of millions. Finally, bhakti, glorified by 
Vedantaas upasana, desended to the common through the mouth of 
Andal. The collection of these outpourings was known as Thiruppavai. 
Many great Acharyas of Srivaishnava lineage have authentically written 
commentaries on these 30 songs. The stream of commentaries and 
lively interpretations did not stop with them. It continues even today 
and this book is one of them. There exists a gap betwen the authoritative 
commentaries of yester years and the interpretative books of today. Sri 
U.Ve. Rajagopalan Swamy has spared no efforts to bridge this gap. He 
has gone deep into the work of Andal and brought out precious pearls 
to adore the Srivaishnavas. | pray to Sri Andal and Swamy Ramanuja 
to shower their blessings on the author. Let the followers of Sri Andal 
be led to a Divine journey by this book. 


Velukkudi Krishnan 


Upanyasaka & Chariman, 
Swami Nammazhvar (India) Foundation 


Mylapore, Chennai - 4 
May 23, 2003. 


PREFACE 


Sri Goda, known as Andal, has composed two immortal 
hymns viz. THIRUPPAVAI (Beatific damsel) and NACCIYAR 
TIRUMOZHI (Sacred utterences of Sri Góda) expatiating the bridal 
mysticism in all its exuberantly splendid forms and hue. 


Of the two, THIRUPPAVA! speaks of ceremonial austerity 
(Pavai Nónbu) emphasising on saranagati (i.e., total and absolute 
surrender) and blemishless, self-forgetting dedicated service to 
the Lord (Kainkarya, Servitude). It concerns also with cosmology, 
cosmogony, ontology, mythology, Vedas, Upanishads, Science and 
Morals, Nalure and Purushartha. 


Sri Góda Devi or Andal, who incarnated to resuscitate the 
path of complete self surrender due to her over-powering frenzy 
of pure devotion to God ("Saint - Poetess to Goddess") is a living 
presence to millions and millions of Tamil speaking community the 
world over and also to vaishnavite non-tamilians. Very many, among 
them, as often as possible recite or sing her THIRUPPAVAI or enjoy 
its discourses that reverberate, day after day, during the sacred 
month 'Margazhi' every year, a hallowed tradition followed for the 
last ten centuries and more. 


Normally any poetry of the kind of Thiruppavai or Thiruvai- 
mozhi, Vedas and Upanishads are studded with codes and hidden 
knowledge owing to intricate expression of the experiences of seers 
and sages, and enriched with mystic thoughts concealed in them- 
Such poems of one language cannot, be properly and justifiably 
translated into other languages. it being a formidable task. 


It is a known fact that a lyric cannot be a lyric without 
conspicuous economy of words, without sparkle, lilt, rhyme and 
music. We find them in abundance in Andal's outpourings. The 
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peculiriaty of Thiruppavai is its “depth of ideas” “fancied poetic 
imagination" “girlish spontaneity,” "spiritual sublimity" etc. And i 
is a composition of Thirty verses in chaste and elegent Tamil 
(siaga) rich with religious symbolism, depicting nature n 
all its brilliance packed with philosophical truths, unfolding cosmic 


f l i ; ion 
consciousness, mystic revelations etc., is capable of interpretatio 
at more than one level. Its appeal is universal. 


Though it is a difficult task, | am upheld by the traditional 
view that if one writes or speaks about Thiruppavai or Ramayan? 
Bhagavatha or Gita etc., it does not matter how imadequate one $ 
ability is, but all those who listen to such discourses Or read the 
exegesis are already deemed to have been influenced /? extenso 
by them or willing to be touched again and again and muse Over. 
to lose themselves in Bhagavad anubhava, experiencing bliss that 
which lead to Saranagati (complete surrender) and kainkarya 
(Servitude) as in Vaishnava parlance. Hence | hope and believe 
that my humble effort of rendering Thiruppavai in vers libre may. 
perhaps. be found acceptable with all its merits and de-merils. 
since it is evident that "If one drops a vessel in a large body of 


water, the vessel can only take up its measure". And it's there. 
where | stay. 


It is propitious indeed, to have Sri Goda Devi's Grace bestowed 
on me without which it would not have been possible to render 
Thiruppavai with brief Introduction. and Short Notes etc. And to 
my good fortune. Dr. Prema Nandakumar has found time to go 
through the script in its entirety and | am deeply indebted and 


grateful to her for providing an excellent and enthusiastic 
FOREWORD. 
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Further | am doubly fortunate and feel much delighted in as 
much as His Holiness Srimat Azhgiyasingar, the 45th Jeeyar of Sri 
Ahobila Mutt and His Holiness Srimad Andavan (Srimushnam 
Andavan) of Srirangam Srimadandavan Ashramam, have blessed 
me with their SRIMUKHA. 

And my grateful thanks are due to Sri. U.VE. Velukkudi 
Krishnan Swami a well-known scholar and Upanyasaka, and 
chairman, Swami Nammazhvar (India) Foundation for his quite 
impressive and consise COMPLIMENT. 


My loving gratitude to my wife Santa who has been a source 
of encouragement and inspiration in this duanting task also as in 
other activities of life. 

| am also thankful to Sri R. Venkatesan, Sri K. Sundararajan 
Dr. N.V. Parthasarthy Sri. T.C.A. Ramanujam and Sri U.Ve. Vazhuthur 
V. Rengachari Swami for their valuable suggestions and advice. 


My grateful thanks to Sri R. Ramaswamy of : Srivillputtur for 
providing me the photos of Sri Andal and villputtur  Temple-Tower, 
which timely act, enabled me to include them in the book 

| must also express my deep appreciation of the assistance 
of Sri K. Partheeban of V. Graphics. for the admirable type-setting, 
display and elegent design of the Book and for the arrangements 
made with M.S. S.P. Printers & Jothi Enterprises for neat printing 
and excellent production of the book in shortest possible time. 


Gandhi Nagar, Adyar, V. RAJAGOPALAN 


Chennai - 600 020 
September : 15,2003 
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INTRODUCTION 


Göda, otherwise known as Andial is the only woman Alvar of 
the Vaishanavite mystics of Tamilnadu, South India, who are twelve 
in number. She is the fondling daughter of Vishnuchitta, known as 
Periyalvar. 


The hymns of Alvars are inspired poetry. These are called 
Prabhandahm par-excel/ence. These consist of four thousand verses 
and hence called "WNa/ayira Divya Prabhandam" comprising the 
works of all the twelve Alvars. 


Sri Andal's outpourings viz., Thiruppavai" (consist of 30 
verses) and "Nachiyar Thirumozhi" (consist of 143 verses) are 
placed. in the first thousand hymns. Thiruppaval is called so 
because of the refrain “ E/orempavay” that appears at the end of 
each hymn. 


During the month of Margazhi (Margasirsa - December - 
January) year after year, for the last ten centuries and more 
vaishnavite temples in Tamilnadu, reverberate with Pavai songs 
(Thiruppavai) of Sri Andal, the saint - poetess who is deified as 
Goddess, the spouse of Lord Narayana, the Krishna. 


"Thiruppavai means a divine, sacred vow observed to attain 
the Lord and engage in His services (Kaingaryana). The word 
"Pavai" means ‘girl’, nonbu' (vow-vratham), ‘doll’ ‘pupil of the eye 
etc., and ‘Thiru’ denotes’ ‘Sri’ ‘Splendour’, Lakshmi, ‘Wealth’, 
‘brilliance’, etc. However for our purpose Thiruppavai, signifies 
Splendrous vow as observed by Goda. 


‘Thiruppavai’ consisting of thirty hymns is a rare lyrical beauty 
sung in the early dawn by young girls in the month of Margazhi 
(Magasirsa) a month most sacred for such observance since it is 
called as Brahma muhurta of the year. 


Margasirsa or Margasira, the month is named so (Margazhi 
in Tamil) since the full moon usually appear during this month in 
the fifth stellar mansion viz., Mrigasirsa. The lunations were named 
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in ancient vedic ealander by the star (nakshatra) in which the full 
moon of the lunations occurred i.e. "Chaitram", "Vishaka". "Jeyshta" 
Ashada, "Sravanam", "Batrapada", "Asvayuja", "Karthigam" 
"Margasirsa" "Pousham" (Pushyam) “Magha” and Phalguna". 
Today, even after a lapse of several hundred centuries since the 
first computation (Saptha Rishi Era commeneed on 27.11.8576 
B.C., according to Prof. K.S. Raghavan) of Panchanga (Almanac), 
though undergone many changes during the periods of Viswamitra, 
Parasara, Varaha-mihira et. al. the full moon occurs only on the 
days when such of those nakshatras (stars) rule and that gets 
correlated well. 


Lord Krishna declares in his sacred ‘Gita’ that ‘| am Margasirsa 
among the months (Masanam Margasirsóham) (B.G. 10-35) 
"According to Manu Smriti, says Prof. K.S. Raghavan "that a month 
of the human beings constitute a day of the pitrus. The course of 
the moon determine their Day and Night (i.e) the half month 
commencing from the full moon is their 'day' for their actions and 
the other commencing from new moon is their ‘night’ for slumber’ - 
"A year of human beings constitute a day for the celestisal beings. 
The course of the Sun to north and south of the equator determines 
their day and night".' 


Uttarayana which begins from the Tamil month of THAI (Jan* 
Feb). is the "day" and Dakshinayana that begins from the Tami 
month Aadi (July - Aug) is the "Night" Accordingly, the month of 
Margazhi comes at pre-dawn time of the day of the celestials. 


And "during Rama's days" observes Sri. V.G. Ramachandra 
"the vernal equinox was at 68 degrees and Pushya masa was thé 
beginning of autumnal equinox, During Krishna's days. the vernal 
equinox, was at 48 degrees and Margasirsa masa became th? 
Autumnal equinox and now the vernal equinox is at 23 degrees 
ee 


1. Prof. KS Raghavan, "The Need for a Calander" in "Ancient India - p 177 
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(from Varaha mihira's days) and Chaitra masa continues to be the 
beginning of Vasantha ruthu’’? 


(Note : According to tradition Rama lived in the 28th chatur 
yuga of the present Vaivasvatha Manvantara i.e. almost at the 
junction of Treta Yuga and Dwapara Yuga. Krishna's period is 
stated to be the end of Dwapara Yuga and the beginning of Kali 
Yuga. 

However, based on the astronomical data, information found 
in the epics - (Ramayana, and MahaBharata) such as: Nakshatra, 
Lagna, Thithi, Planetary position etc., Prof K.S. Raghavan fixed the 
birth dates of Rama and Krishna and dates of other events by 
"working back” method in accordance with Vedanga Jyotisha which 
appears to be the only yardstick to be applied for such events. 

1. Rama's birth date . . January, 10, 4439, B.C., Wednesday, Caitra, 
Sukla Navami, Punarvasu. Star. 

2. Krishna's birth date . July, 27, 3112, B.C. Friday, Bhadrapada, 
Krishnashtami, Rohini Star. 

3. Mahabharatha War - 22.-11.-3067 to 11.12.3067 - B.C. 

4. Commencement of Kalyuga - Friday December 28, 3101 B.C 

[Source :- "Ancient India" Published by International Society 
for the investigation of Ancient Civilization] 

According to critics, the setting for the hymns, the Pavai Nonbu 
(Vratham) appears to have been drawn from Srimad Bhagavatham 
wherein it is stated that Gopis of Gokulam observed 'Katyayani 
Vrathm’ by going over to Yamuna river, before dawn and after 
bath in the river worshipped Devi Katyayini in order to gain Union 
with Sri Krishna. 

Sangam literature such as "Pari padal” "Pura Nanuru” etc., 


mention such religious practices termed as 'Thai Neeradal', 'Punal 
adal' etc. 


2. Sri. VG. Ramachandran The Almanac of Bharath in ‘Ancient India’, P. 184 
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i arrated, such observance of pre-dawn prayers 
a. Koyippilil Ammani Amma, says '| was born' 
j rounded by families having 


d beliefs. The children in these families were trained 


rn effortless 


4.00 a.m. i 
got u totras in praise of Ganapati and others. A poem 


singing end ‘Harinama Keerthana’ composed in Malayalam 
in 66 stanzas huttachan was a favourite with them and it was a 
by Tunchattez e for us, children, still in bed, in the loose 


jenc . : 
refreshing XP Pd wakefulness combined, to listen to its musical 
grip : et accompanied by the rhythmical sound of churning 
recital 0 


ds. The highest spiritual truths were thus injected into us 
ue e rise, when the brain was still fresh and clear''?. 
T (Emphasis is mine) | 
However, it is clear that Andal s Trance Comscigushiess 
T Thiruppavai the soul stirring verses of intense mystic 
: puce devotional love pregnant with spiritual realism of a 
erv 
igh order. 
very i tradition" Says, Prof. Radhakrishnan, "influences 
faculties humanises OUT nature and lifts us to higher level 
a he adds further that “Tradition is something which is ever 
(ues worked out anew, and re-created by the free activity ar its 
followers. What is built for ever is for ever building. If a tradition 
does not grow, it only means that its followers have become 


similar tastes an 
in the same patte 
p at least at 


spiritually dead"^ 
Sri Andal following the centuries old tradition renewed it 
developed it and gifted us, an invaluable treasure viz., Thiruppavai. 


The nónbu as mentioned in the Bhagavatha tradition has 
these components : a) preparing the sacred sphere of Pavai-k 
kalam (rendezvous) ; (b) installing a katyayini image, (c) going in 


3. Smt. Koyippitil Ammani Amma "How God came into my life" Bhavan's Journal 
Vol 26, No. 18, Apr. 6, 1980 


4. Prof. S. Radhakrishnan, Hindu View of Life. p. 18.2 1. 
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procession, singing hymns ; (d) neeráttam or bathing in water 
courses or river ; and (e) worship or group prayer. 


Whereas Sri Andal takes her girl friends to Nandagopa's 
mansion. wakes up everyone,sing hymns in praise of Lord Krishna, 
Seek His blessings and emphatically declares - 


Non-pareil Govinda accept our services - an ambrosial afflatus, 
Know it well we come, not for doday's 'parai' alone. 

But bound, as we, with thee as one, with thee alone related 

As wisdom known - in all births of folds in seven 

Ever, Ever, un-endingly forever shall serve thee and thee alone ; 
O ! Lord, reject all desires that agree not with these 


(Thiruppavail - verse - 29) 

While Modern scholarship ascribes, with the help of internal 
evidence available in Alvars hymns, and historical inscriptions 
discovered, that Thiruppavai was sung by Andal in 731 A.D.° the 
orhodox view puts it around 3005 B.C. (Kali 98 - nala - Ashad- 
Purva Phalguni, Tuesday) According to tradition Sri Andal was 
born in the month of Ashada (July - August Tamil Month Adi) 
under the influence of the asterism Purva - phalguni. Periyalvar 
(Vishnu Chittar) found her in the Tulasi shrubs during one of his 
routine visits to the garden to pluck tulasi leaves as usual to make 
garland for the Lord Vata-patra-Sayi (Lord Vishnu). She was 
appropriately named Goóda, Góda in sanskrit signifies one's 
proficiency in speech or words; giver of sweet hymns one who 
was given by earth, giver of the garlands". of cows ; of light, etc. 
(Tulasi - Basil - aromatic herb.) 


"Thiruppavai' is called so because of the refrain é&/eorempavay 
that appears at the end of each hymn. It means :- ege» Yél - to 
admit; to accept ; to concede ; consent ; to embrace ; etc., «er ‘Or’ 
- know it ; think; listen attentively ; examine ; investigate etc, besides 
meaning ‘incomparable’ and unemeu "pávai" means woman, vratham, 


religious fasting etc: ew “yem” stands for ours, In the English 
rendering the refrain appears as 


5. Sri. M. Raghava lyengar, "Alvargal Kala Nilai” p. 128. 
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“And dear girl, knowing Truth, Endure Bliss eternally ! " 


Ramanuja says : “For by bliss we understand a pleasing 
state of consciousness. : Such passages as ‘consciousness - the 
essential character of which is bliss - is ‘Brahman’. On this identity 
of the two things there rests the homogenous character of Brahman. 
And in the same way as numerous passages teach that Brahman 
while having knowledge for its essential nature, is at the same time 
a knowing subject, So other passages, speaking of Brahman as 
something separete from mere bliss, show it to be not mere bliss, 
but a subject enjoying bliss. . .. To be a subject enjoying bliss is in 
fact the same as to be a conscious suject.® (S. Bh. 1.1.1) 


K.C. Varadachari observes, that “One attains the condition of 
Spiritual illumination (Jnana) and spiritual freedom (Vairagya) 
which are the first intimations of immortal existence. one is said to 
Swim in the ocean of knowledge and bliss. It is also one of deep 
love and intimacy with the Ultimate Being which grants to the 
individual in that condition a sense of real existence or living as a 
full being, Bliss is not mere pleasure or sense of absence of pain. 
but a positive experience of union with the ultimate reality which i5 
recognized as Existence (Truth), Awareness (Consciousness) and 
Infinitude and Immortality (which constitutes bliss, Ananda)". 


And According to Sri Aurobindo that "a third supreme and 
divine status of "supramental" being termed the causal body. The 
characteristic powers of the 'body' are knowledge and bliss. This 
Knowledge is not ordinary mental knowledge but 'pure-self-existent 
and self luminous truth". Bliss too is not a mere pleasure of the 
Senses but a 'self-delight' which is the very nature, the very stuff, 
as It were, of a transcendent and infinite existence "s 


We also find that "Thiruppavai' replete with references to 
cosmology, and cosmogony, as well as events pertaining to 
-linasas' and ‘Puranas’. The mythological allegor 
6. M Yamunacharya - Ramanuja's Teachings in his o 
7T. KC. Varadachari Alwar's of South India p. XI. 

8. Morwenna Donnelly Founding the Life Divine, p. 30 


mentioned in 
Wn words. p. 68 
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Thiruppavai, is similar to what Sri Sundarraj says about Rg. Veda 
that "it follows a consistent symbolism to express ideas which are 
current even now among Hindus, and which will always be so 
long as man is what he is deemed to be very high in form and 
concept."? The cosmogonic and cosmological philosophy and its 
lucidity and consistency as is revealed in 'Thiruppavai' can be 
fully gauged when the picture as a whole is seen and mused over 
again and again. 

According to legend 'Goda' is the incarnation of Bhoo Devi 
(Mother Earth) 'Gandha or smell is the peculiar feature of earth. It 
is said that Goda used to bedeck herself, stealthily, with flower 
garland strung out of flowers and tulasi (basil) brought by her 
father from the garden for the Lord, Vata-Patra-Sayi, to find out 
her suitability as His spouse. The father, Periyalwar, when he came 
to know of it felt it was a great "apachara" (sin) to offer used 
garlands to God and withheld the garlands. But the Lord made 
known to Periyalwar and the temple priest (Archakar) alike that 
nothing pleased Him so much as the flowers and garlands which 
were first worn by 'Goda'. Vishnu Chita understood only then, the 
greatness of the Child Goda whom he nurtured as his own daughter. 
Since then she was known as 'CHOODI-K-KODUTTA NACHIYAR'. 
But Goda, dreams ceaslessly of her Beloved and prays sleeplessly 
for the fulfilment of her diesire for the Union with the Lord, Krishna, 
She dreams of gorgeous, marriage ceremony with Him. (Nacciyar 
Thirumozhi - 6.1-11) Fully convinced of her undiluted, staunch 
aspirations Vishnu Chitta took her to the temple of Sri Rangam for 
her marriage with the Lord. where she got merged with him. ANDAL, 
as she now became after mergence, sought to dwell in God, and 
Show the path of Spiritual Union through love to all souls seeking 
Him. Andal means 'protecting ruler'. 


In the recent past i.e., during later part of nineteenth century. 
we had a concrete example of such mergence or desappearance 


9. M. Sundarraj Rg. Vedic Studies, P. XXV. 
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of a yogi with the Lord. Sri V. Varadachari says that. "the saint and 
savant. Sri Ramalingaswami, on January, 30, 1874, is reported to 
have told his disciples that his time to leave the physical world had 
come and asked them to lock him up, as they used to do, in the 
room used for his meditation and trance. This time when the room 
was opened after some days. they found that the Master had 
become discarnate without leaving off his physical body. Evidently 
the body was dematerialised by the yogic powers of the Master 
himself". '? since then he was known as “Jothi Ramanlingaswami" 
Such phenomena take place in lives of great yogis and mystics. 


It is worth noting here that the Government of Siam (now, 
Thailand) has been following a tradition of celebrating a festival 
known as "Triyambavai - Tribavai" for the last several centuries. 
It is mentioned in the book ‘Siam kings’ Palace Rituals” by Quatritch 
Wales, that during king’s coronation and other important festive 
occasions the Siam (Thailand) people used to chant the Pavai songs 
(viz, Thiruppavai and Thiruvempavai)" "' 

In Thiruppavai references are made symbolically to the divine 
"Dawn" that occurs, in rural setting and nature. Symbolism of ‘Dawn; 
is awakening of the soul, to seek Light (Truth and Bliss) dispelling 
Darkness (obscure consciousness). According to Sri Aurobindo 
“Usha the dawn of the illumination of the Truth. must neessarily 
bring also the joy and beatitude. The idea of the Dawn ag the 
bringer of delight we find constantly in the Veda and Vasista gives 
a positive expression. to it in VII - 81-3 “Ya vahasi puru Spárham 
ratnam na dásuse mayah". "thou who bearest to the giver the 
beatitude as a monifold and desirable ecstasy.” And continuing he 
says., that "Dawn cornes divine repelling by the Light all darknesses 
and evils’ "Viéva tamamsi durita" '?, 


Vivid expression pregnant with esoteric sense of "Dawn" is 
made in Thiruppavai as illustrated below : 
10. Sri V. Varadachari Psychic Research Occultism and Yoga, p. 194-195 
11. Sri. P. Sri Acharya - “Kothai allathu Kathal Vellam" - P. 134. 
12. Sri Aurobindo, The Secret of Veda, P. 128 - 129 
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1. “Pullum silambina Kan Pullariyan KGilil 

Vellai vili sangin péravam kéttiliyo ? (verse 6) 
2. Keesu Keesenru yengum anaisattam Kalandu 

Pésina péch - charavam kéttleiyo ? Peypenne" (verse 7) 
3. "Keezhvanam vellenru yerumai ciruveedu 

Méivan parandana kan” (verse 8) 


4. ‘Velli Yezhundu, Viyazham urangirru..” (vers 13) 


5. "Ungal Puzhak - kadai thottathu vaviyul, 
Sengazhuneer vai negizhndu ambal vai kumbina kan — (verse14) 


6, "Vandengum Kózhi azhittana Kan Madavip 
Panda! mél palkal Kuilinangal Küvina kan !" (Verse 18) 


It is no wonder that Vedanta Desika calls Goda (Andal) as 
“Vishnu Chitta Kula nandana Kalpa Valli" in his work “Goda 
Sthuthi" which contain 29 hymns, in Sanskrit, in praise of Sri Andal. 


The tradition has it that Sri Ramanuja chanted Thiruppavai 
everyday till the end of his life for the good of himself and for the 
good of posterity. He drew inspiration from Divya Prabhandam. 
but mainly from “Thiruppavai’’. He liked to be called. "Thiruppavai 
Jiyar" or "Thiruppavai Saint', though he had many other titles, 
appellations of honour and distinctions" (D.R. Thiruppavai P.7) 
Ramanuja had organised the recital of '"Thiruppavai" in Lord 
Venkatesa's temple at Tirupathi and also instituted the recital of 
'Nacciyar Tirumozhi" on Thursdays when the God was to be dressed 
in flowers completely bereft of all jewels and wearing apparel. 
(History of Tirupathi by Dr. S. Krishnasamy lyengar) (vol. 1 p.p. 
339- 340 ; 292 & 349) '? 

Further, an interesting episode in Ramanuja's life reveals the 
intensity of his devotion to Sri Goda. He arranged the offerings of a 
hundred vats full of butter and a hundred vats full of sweet - semi 
liquid prepared from rice milk and sugar with spices (yarr eus deo) 


13. C. Jagannathachariar --- Thiruppavai - Textual, Literary & Critical studies 
P.103 & 230 
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(akkara Vadicil) added to the Lord at Tirumalirum - Solai (Near Madura) 
as stated by Andal in her Nacciyar Tirumozhi (9.6) and thus fulfilled 
her promise to the Lord. Because of this act befitting a brother he 
came to be renowned as "Godagraja" or “elder brother of Andal the 
elder brother of my house". (mb Ganu seiere) 


In Thiruppavai we find the portrayal of soul’s aspiration for 
the Lord and the vicissitudes of joy - pain "The emotionally-toned 
men" says Radhakrishnan, “look upon God as perfect Beauty and 
Love and wish to be lost in the enjoyment of his presence. Krishna 
is the typical God of Beauty and Love and his appeal to men and 
largely women dominated by emotion and sentiment, is great". '? 


"A touching folk song says, "His flute doth call and | must 
go; and though the way be through the forest thick with thorns, | 
must go". When the irresisitible call comes, none with a heart can 
fail to respond. For the aesthetic temperament, emotional intensity 
Seems to give ultimate satisfaction. Beauty is its own excuse for 
being. The devotee clings, to the feet of the Lord and refuses to 
leave them for anything on earth". ' 


And a sensual life is sublimated into self forgetful devotion. 
This leads to spiritual experience. It may be called mysticism. AS 
Radha Krishnan says”. the term “mysticism” should not be taken 
in its narrow sense as involving the exercise of any mysterious 
power, but only as insisting on a discipline of human nature leadng 
to a realisation of the spiritual" '" 


Therefore as Dr. Alexis Carrel, Nobel prize winner, exclaims, 
"Only on the wings of mysticism can the spirit soar to its full 
height. This is where the role of religion becomes clearly defined. 
14. CR. Srinivasa Aiyengar - Life & Teachings of Sri Ramanujacharya P. 242 
- 243 Swami Ramakrishnananda .... Life of Sri Ramanuja P. 227. 
P.B. Annamagarachariyar Nacciyar Tirumozhi - P. 99 

15. Prof. S Radhakrishnan, The Heart of Hindustan, P. 14-15 

16. Ibid, P. 15. 


17. Dr. J.K. Majumdar - Life & works of Prof. S. Radhakrishnan in the Heart of 
Hindustan”, P.25 
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The techniques of religion, that is to say the union of the soul with 
God, have been developed step by step, over the course of 
thousands of years,. No one can venture alone without grave risk 
in the obscure realm of the holy. Without an experienced guide. 
‘there is risk of losing oneself in the marshes or of straying 
irrevocably into the road that leads to madness". '? 


"The Vaishnava sees in Sri Krishna the one attraction that 
makes the Universe Beautiful whole, it is ! The crux of the mystry 
is the Vaishnava devotees.” exclamation “Aho /jvotirdam tejasvitaam 
vinaa!” (Oh! the wonder this luminosity without light) And so the 
universe is extremely black. "The vaishnava ejaculates. 'Shyama 
Sundara” for Sri Krishna. It is constrained as Shyamopi Sundarah" 
Beautiful though black '? 


And we find in "Thiruppavai" 

2af (ipsyeoeuesr e (eb Cuneo Clout amiss 

With body black like primevl Lord. .. and 

Qufumit.... 2 wdf Gampmumu ferm eL Gg. 

"O ! heavenly lamp in lucent glow, the beacon of 

Universe... Supreme Person in Cosmic Form !"' 

Rg. Veda refers in many stanzas to primeval conditions when 
there was only one uniform Un-born mass of Darkness there - 
after law was established and accordingly light (Agni) emerged to 
cover the darkness. And creation of SPACE by breaking apart both 
the worlds and placing a pillar of support between them. Thus the 
three tier formation of the Universe results in an intermediate region 
called antariksa lying between the two bowls of earth and heaven. 
the latter inverted over the former . . Agni, descends as Matrisvan 
to become a "pillar of fire." Upholding the heaven and at the same 
time, he turns out to be Vaisvanara, the beloved of the people, for 
he brings wealth and prosperity to mankind and provides them 
with healthy and brave sons" ?? 
18. Dr. Alexis Carrel, Reflections on Life, p. 110 
19. Mungara Krisnamurti, Knowing the Universe - Hindu, dt. 26.10.1983 
20. M. Sundarraj, Rg. Vedic Studies, pp. 13, 75, 81 & 82 
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And the modern science discovers that “the planets appeared 
as small dots, against a back-ground of black, when the space craft 
"Voyager" took snap-shots of earth and six of its planetary neighbours 
in Feb 1990, in response to radio commands sent from earth six 


billion km. away. Earth viewed from six billion km. is a blue dot in “dn 
ocean of blackness ?' 


In another report it is stated that “7he black of space is slashed 


with silvered streaks of stars as two fiery galaxies merge in collision of 
giants."?? 


Yet another report describes "The Universe can be imagined 
as a surface of a gigantic sphere, with a radius of about ten billion 
light years and filled with a black body radiation emitted by the source, 
the shpere - the World Scinetist?? . 

Recently it is reported in the press that the WMAP (Willkinson 
Microwave Anistrophy Probe) pictures emerged from various 
astronomical observations over the last few years confirm that the 
Universe is full of mysterious dark matter that is being accelerated 
apart by an even more mysterious “dark energy" 24 


But the scientific quest culminates only in Upanisadic saying 
(isa. 9. Brh IV-4-10) 


wey qr: AA 3r array sume | 

VW apr pd wu Ag [emer TAT: di 

Andham tamah pravigantl yé avidyam upasate 
Tatah bhuyah iva te tamah yé u vidyayam ratah 


“All who worship what is not knowledge enter into blind 
darkness ; and those delight in knowledge, enter, as 
greater darkness." 


21. The Hindu dt. June 8, 1990 


22. The Hindu at May2, 2002 
23. The Hindu dt August 19.1992 
24. The Hindu, dated Febraury 13, 2003 


it were, into 
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In this connection Dr. Radhakrishnan obseves that "An 
intelectual of diversity without the intuitive realisation is worse than 
the blind ignorance of faith, bad as it is. Intellect need not be 
negated, but has only to be supplemented - A philosophy based 
on intuition is not necessarily opposed to reason and understanding. 
Intution can throw light on the dark places which intellect is not 
able to penetrate ..... The results of intellect will be dull and 
empty, unifinished and fragmentary, without the help of intuition, 
while intuitional insights, will be blind and dumb, dark and strange, 
without intellectual confirmation. The ideal of intellect is realised in 
the intuituve experience for in the Supreme are all contraries 
reconciled. .. The Kena Upanisad says, "It is unknown to those 
who know and known to those who do not know (ii.3)?° 


Sri Andal awakens the consciousness which is at different 
levels in every soul and appeals for the opening of mind which 
alone will prepare one to proceed to attain the bliss eternal in-as- 
much as all the levels of our being physical, mental and emotional 
are only deviations of divine being from which they derive. The 
heart sublimates its pure emotions to attain Bliss?? says Sri 
Aurobindu. 


In the very first hymn, Sri Andal invites all those who are 
desirous of joining the vow (vratham) to attain the Lord. 
(NARAYANA). in the opening verse we receive a Clarion Call to 
participate in the delights of Divine Love ! In the hymns to come 
upto fifth conditions for observing the nonbu are stipulated and 
also the benefits that accrue. It is because, "the function of the 
body is to display the workings of the Divine consciousness and 
not to be an impediment to the spirit / soul so as to make the 
Atman a real being not merely a body with a soul, but a soul with 
a body”. 

25. Dr. S. Radhakrishnan, The Philosophy of the Upanisads 
p. 55. 56 
26. Morwenna Donnelly, Founding the Life Divine. p. 23 
27. Dr. K.C. Varadachari, The Living Teaching of Vedanta p. 25 
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The Pancaratra Agama (called as Bhavgavatha doctrine) 
principle speaks of five fold form of manifestation of Lord Narayana 
viz., Para, Vyuha, Vibhava, Antaryamin, or Harta, and ‘Archa’, are 
brought out in an exquisite manner in ‘Thiruppavai’. Of these 
Archavatara as Image form in temples and also at houses of 
worshippers, which God assumes in accordance with the wishes 
of His devotees (Mumukshu) is said to be very effective and 
operative part. All the Alwars preferred this, and their whole life 
solely, absorded in the icons at Temples. He lived in them and they 
lived in Him. The lives of Alwars were one of dedication to the 
service of the Lord. "Their Knowledge of God was not mere 
intelectual perception but went upto realisation. For them God was 
a living presence in all temples'"'?? 


Thiruppavai brings out clearly the principles of Visistadvaita 
viz., Para-Brahman qualified by Chit (both conscious and self 
conscious) ; Achit (realm of matter), and Iswara (God, Brahman). It 
is significantly known as Tatva Traya It is also designated as 
"Upanisad Sara" or say quintessence of Upanishads. 

And the doyen of commentators, Periya Achan Pillai succinctly 
declares thus: “Apg am nn Cuneo, 2 ufles 55 
&Blipsem iis " (Piratti Andalanarpole, Upanishattu tamizhanapadi) in 
Muvayirappadi exegesis “just as Divine mother incarnated as Andal 
the Upanishads became "Thiruppavai" in Tamil 


In the words of Prof. K. Seshadri “The Supremely Real or 
Absolutely Real is spoken as “Tat”, "Tattva" reveals the "Tat" - 
not that they are different but that (on the contrary), they are one 
and the same, the revelation is itself an experience, Reality is 
experienced as TRUTH. The experience,is direct ang deepest, For 
it implies a total mergence of the seeker in that Whi 


l VIAL Ch is sought. In 
this fusion lies the consummation of all quest. Th 


at is realization 

EE Oooo 

28. Sri D. Ramaswamy Ayyangar Peeps into Mysticism. Foreward by Sri 
Ananthasayanam lyengar p. (iii) 
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of the “Tat”? - not only as the ‘‘Tattva’ but also as the 
*Prusushartha''?? 


Briefly it is stated that in the first few hymns it is brought out 
that the aspirant (devotee) should make an act of self-consecration 
to the Divine (Samarpana). Then follows the “detachment” and 
"self knowledge" to see that it is paramatman who works in him to 
renounce all idea of a "separate independence". It finally leads 
him to a complete, total surrender unto Him cutting the knot of ego 
in each part of the aspirant and offer it free and whole to the 
Divine". 

In the hymns from sixth to fifteenth Sri Andal wakes-up 
everyone from sleep to join in performing the bath ceremonial 
(kaingarya) and to proceed to Nandagopa's mansion where Lord 
Krishna resides seeking "an integral individual life which means a 
life of intense expression of the self. completely, perfectly and 
spontaneously". And "it is a movement", says Sri. V. Varadachari, 
"directed towards achieving a goal as the organic evolution widely 
acknowledged to be. Both the movement of involution and evolution 
are purposive and directed movements from the stand point of 
Cosmic Power’’*°. 

And Sri D. Ramasamy Ayyangar observes that Andal stands 
unique in having sung these ten marvelous stanzas addressed to 
the devotees of the Lord and intended to wake them up from their 
sleep, lethargy, laziness or what you will. As one reads these ten 
stanzas one feels transported into the atmosphere of simple, 
unsophisticated village life with all its sounds, scents and sights. 
Here indeed is a pastoral poem par excellence. ?' 

Further in verses from sixteenth to twentieth as she wakes 
up others including the guard at Nanda's palace - Pavai - k-kalam- 
a tryst place - mainly, she indicates to the Lord to wake up from 


29. Prof K. Seshadri - The Call Divine January 1974 
30. Sri. V. Varadachari. Concpet of Matter p. 39 


31. Sri. D. Ramaswamy Ayyangar, Peeps into Mysteism. p. 46 
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‘Yoga-nidra’ with the help of Nappinnai - Lakshmi (Nila Devi 
according to Vaishnava tradition), the Divine Mother who leads 
one to transcendence through mercy (Daya). 


In the eighteenth verse, also as in other verses, Sri Andal 
brings out the significance of Brahma Sutra (Sri Bhashya) 


Sia, dist aem "Lokavattu lila kaivalyam" (Brahman's 


Creative activity) is mere pastime or sport as in ordlinary life (Brahma 
Sutra -2- 1-33) - a mayic play, a purposive action of the Lord. 


Commenting on this in his Sri Bhashya Sri Ramanuja says. 
"The motive which prompts Brahman - all whose wishes are fulfilled 
and who is perfect in Himself - to the creation of a world comprising 
all kinds of sentient and non - sentient beings dependent on His 
volition, is nothing else but sport, (play), We see in ordinary life 
how some great king, ruling this earth with its seven dvipas and 
possessing perfect strength, valour, and so on, has game at balls 
Or the like from no other motive than to amuse himself. Hence 
there is no objection to the view that sport only is the motive 
Prompting Brahman to the creation, sustentation and destruction 
Of this world which is easily fashioned by His mere will.” 


"Sport or play (Leela) must be taken to mean spontenous 
joyous creative activity on the part of Brahman.” "And according 
to Douglas Fawcett, "Imagination creates, Scattering at once roses 
and thorns but there can be no evil in the cosmic Imagination. 
The ocean of infinite, the activity at rest, the Static conservative 
background of the world process is devoig of confict is 
consequently what in Indian phraseology we might call knowledge 
(imaginal) and bliss, the joy eternal whose delight iS as perfect as 
its perfect imaginal life." 


"What from the point of view of Brahman is looked upon as 
Lila comes to be looked upon from the point of view of the individual 
soul, as having a purpose. Nature (Prakrti) beecomes in this context 
a necessary milieu for effecting the final release of individual souls 


* 17 areir - SbUr 


“The world is not merely a vale of tears but it is the vale of soul - 
making," according to Ramanuja" ?? 


In a similar vein Rabindranath Tagore sings as”. 


"He it is the innermost one, who awakens my being with his 
deep hidden touches. 


He it is who puis his enchantment upon these eyes and joyfully 
plays on the chords of my heart in varied cadence of pleasure and 
pain. 

He if is who weaves the web of this maya in evanescent 
hues of gold and silver, blue and green, and lets peep out through 
the folds his feet at whose touch ! forget myself. 


Days come and ages pass, and it is ever he who moves my 
heart in many a name, in many a guise, in many a rapture of joy 
and of sorrow”. 


In the twenty third verse Sri Andal implores the Lord to wake 
up from sleep (Yoga nidra), quitting his couch, he is asked to 
ascend His throne, like a lion comes out of its lair on mountain top 
(compare Rg. Veda sloka 1.154) the throne being the purified 
heart having cleansed of its. Ahankara and Mamakara which 
indicates the quelling of the ego-centric self by making abject 
surrender unto Him. 


In the twenty fifth, the supreme mystery of God's nature is 
exquisitely dealt with. The un-known, yet knowable, the unborn 
took birth as a child to a mortal woman, got transferred as a child 
of another woman that very night, was reared in secret, though He 
illumines the sun and moon and stars ! The light of the Universe 
was born in total darkness and his colour was black. The fearless 
one who was hidden out of fear, though He kills all the fears of all 
and grants freedom from it. The paradox, however, one tries to 
explain still undescribable, the human language being limited and 


32. M. Yamunacharya - Ramanuja's Teachings in his own words. p.p. 97.98 
33. Rabindranath Tagore - Gitanjali - p. 64 
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can only be better understood by mystic consciousness and "can 
be known, seen and entered into only by transcendent process of 
revelation or flashes of insight or intution”. 


Having solicited the Lord to grant worthy boons- Purusharthas 
- and having obtained them for a purposive living enjoying 
delicacies, rid of pains in the two stanzas to follow, Andal appeals 
to Him to forgive them for their errors and omissions committed 
unknowingly, with a firm belief to remain for ever in ecstatic ‘delight’. 
This indicates’ the declaration of Taittiriya Upanishad thus - For 
who could live or breathe if there were not this delight of existence 
as ether in which we live". and proceeds "From Delight things are 
born, by Delight they exist and grow, to Delight they return." 


In the twenty nineth verse, the principal message of this 
immortal poem that the devotee (Prapanna) being related to Him 
and bound to Him in all respects shall serve Him alone in all births 
to come is stoutly expressed. 


It is as though the use of the term “yēzh, yézh, piravikkum" 
(births in folds of seven) in ‘Thiruppavai’ which follows the tradition, 
as Rg. Veda. indicates the following :- 


"In the Veda, the Fathers are the ancient illumined ones who 
discovered the knowledge created and followed the path, reached 
the Truth, and conquered immortality. The God of the path is called 
Aryaman' The term ‘Aryaman’, Kinetimologically to the words arya 
arya, ari and denotes, distinguished men or peoples who follow 
the Vedic Culture". 


l "The Aryan is the traveller in the Path an aspirant to 
immortality by divine sacrifice, one of the shining children of Light. 
a worshipper of the Masters of Truth, a fighter in the battle against 
the powers of darkness, who obstruct the human journey”. 


“But the Rik most distinctive of the function of the Aryaman 
is that which describes him as ‘Aryaman of the unbroken path, O 
the many chariots, who dwells seven fold offers ! 


of sacrifice, in th€ 
births of diverse forms (X-64.5) . . nieg, 


-the journey of the human 
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sacrifice that is effected through manifold movement of our 
evolution has a seven fold energy of its action because there is a 
seven fold principle in our being which has to be fulfilled in its 
intergral perfection". 

"Aryaman" within us develops our various forms of birth in 
the ascending planes of our existence by which the Fathers, 
travellers, on his path, by which the aspiration of the Aryan sou! to 
climb up to the highest summit of Immortality. Thus Aryaman 
sums up in himself the whole aspiration and movement of man in 
a continued self enlargement and self-transcondence to his divine 
function?^ 

According to higher 'Hindusim', there are seven degrees of 
Maya within Samsara that constitue seven globes of planetary chain 
and on each globe there are seven rounds of evolution making 
forty-nine stations of active existence.?* 

Finally, in the thirtieth hymn the attainment of Magnum Bonum 
is revelaed, This immortal poem 'Thiruppavai', which calls upon 
young girls of Ayarpadi (Gokulam) to wake up for the early dawn 
prayers, blooms into the 'Clarion Cail'. Let every one of us also 
wake up in response to the Call of Andal and offer our humble 
consecrated, self-forgetting service to the Divine. And it is quite 
certain that the descending Grace will certainly answer our prayers 
and aspirations too, for we are sure, NARAYANA. 


The Lord of High and low 

In His moves swift and slow, 

Manifiests Himself to mortals 

Leading them to the portals 

Of His splendrous abode ! 

The saint - poetess, Andal's out pourings especially 

"Thiruppavai' richly deserve the world audience, for the benefit of 
mankind at diiferent levels. 


34. Sri. Aurobindo, The Secret of Veda, p. 461 = 463 
35. W.Y. Evans Wents, The Tibetan Book of the Dead p. 6 
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In the words of Prof. K.R. Srinivas lyengar "Thiruppavai" 
with its doubling of human with the Divine. its mingling of girlish 
spontaneity and spiritual sublimity, its perfect harmonising of Man, 
Nature and God and its sheer poetic beauty and melodic riches is 
a supreme master-piece of devotional and mystic poetry''?5. 


And Prof. K. Seshadri confirms that 'Andal's Thiruppavai is a 
distinctive specimen of the world's most sublime poetry of mysticism 
revealing a rare allurement of symbolic expressions to the 
substance of experience. It is rich with religious symbolism capable 
of interpretation at more than one level with its lofty sublimity 
maintained unaffected even at the most literal level. Hence its appeal 
is universal. It reveals its perennial charm as a lyric poetry, nature 
poetry with a mystical import, a chorus set for community singing?" 


And in the words of Dr. Prema Nandakumar “Goda Devi had 
transformed the seasonal vow into an incandescent poem of bridal 
mysticism, where the soul wishes to be united with the supreme 
though the poem contains prosperity, the symbolistic motif of 
Thriuppavai is servitude to the Supreme, in this life as well as in all 
lives to come. The prayer is attuned to receiving the Grace (parai) 
of the Lord for attaining spiritual freedom''?e 


Elsewhere, Dr. Prema Nandakumar says that 'Andal's poetry 
I8 still with us and her inspiration is like burning brazier that lights 
up the dark within our hearts and the divinity within ourselves.?? 


And she adds that "through the steps of rasanubhava 
(aesthetic expereince) and atmanubhava (mystic contemplation) a 
human being has been transferred into a divine goddess. Certainly 


36. Prof KR. Srinivasan Iyengar, Review on Thiruppavai The Mail 
Dt. July 13, 1974 
37. Prof. K. Seshadri, Review of Thiruppavai, Swarajya, dt. June, 14. 1975 
38. Dr. Prema Nandakumar (Translation of Thiruppavai by Sri n 
Bangaruswamy) Genl. Introduction & Commentary on Thiru i P. XII 
39. Dr. Prema Nandakumar Goda Devi's Garland of Hymns bre An 
23.08.1987 pee FUSE 


* 21 arrer - élgmoumener 


Goda Devi is the triveni sangamam of Poetic excellence, Aesthetic 
joy and Devotional ecstasy’’.*° 


Thus we learn. "the religious mysticism that we find in the 
Alvar literature is deeply devotional. It is clear that all these saints 
are profoundly soaked in the love of the personality of God and 
His suprehuman deeds in the world of men. These saints had a 
tradition, the tradition of Upanishads and the Vedas, along with 
Puranas and agamas. Alvars seem to have accepted the agama 
version of the incarnation of God, in addition to the already held 
Vedic conception of God as transcendent and immanent. *' 


Similarly Romain Rolland writes that "Indians are essentially 
realists in that they are not easily contented with abstractions and 
that they attain their ideal by the self chosen means of enjoyment 


and sensual possession They must see, hear taste and touch 
ideas.*? 


And in the words of CEM Joad, "the essence of religion is 
mysticism. The future of religion is one in which the experience of 
the mystic will become the experience of the ordinary man" *? 


Sri Andal in her poem "Nachlyar Thirumozhi" consisting of 
143 verses begins with "Thai oru thingal (msQung Siss) 
journeys through the months of “Masi” (ord) “Panguni” (uiris esl) 
in her enchanting autobiographical verses. The commencement of 
Uttarayana (Thai ; Jan - Feb) when Sun turns his face from 
Dakshinayana, (the southward March) to Uttarayanam the nothern 
direction. And in Thiruppavai she eulogizes the month of Margazhi 
(Magasirsa)which is the last month of Dakshinayana, the pre-dawn 
time of the Celestial's Day. The twelve months of the human year 
get completed. And her journey Culminates. This significance is to 


40. Dr. Prema Nandakumar - "The Four Anda!'s of Srirangam" - 
The Hindu, dated. Jan. 8.1998. 

41. Dr. K.C. Varadhachari, Alvar's of South India, P. xiii-xiv. 

42. Roman Rolland, The Life of Ramakrishna p. 49 

43. CEM Joad, The Present and Future Religion. p. 180. 
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be enquired into in as much as "amongst the Tamilians of the 
vaishnavite sect the Sravan (Thriuvonam) nakshatra position nearest 
to the winter solstice is even more important as that is the date 
when the doors of Vishnu's paradise. the vaikuntam. are open" ^ 


To conclude as a homage to the Saint-poetess to Goddess, 
Andal, the tribute from the pen of Sri Devendranath Sen a Bangali, 
Devotee and poet is resproduced here-under ; 4° 


O! Fancy-free and yet not fancy - free ! 

Like some blest fountain form of the very core 
Of thy rich heart, O ! saint didst thou out-pour 
Thy crystal, holy love in eastasy ! 


To God ! O bird, with wings out-spread in glee ! 
Adoration’s summit didst thou overpeer 

And earth and sky were glad and ever more 
Drink Deep thy songs’ ambrosial melody. 


The love was not of earth ; no wornan's soul 
For mortal love craved with such yearning 

So thou didst wed great God Himself ! O Goal 
Beyond our ken, beyond our dim discerning ! 
And soul to soul, like-sun-beam unto Sun 
Thou didst vanish away, O mystic Nun ! 


k —** — * 


44. Sri M. Sundarraj - Rg. Vedic Studies - p.102. 
45. Swami Paramatmananda - "Andal" - Chapter iv in 
Women Saints - East and West pp. 23-29. 
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2 CaA Gampemw Glamrengreuss qul Ge ! 
2WAMESTCH euge, Seem ! 


wnd flwni AAA 5.5 


Yearning to see and great His golden feet. 

Fish like eyes of mine, harbour no sleep O ! cuckoo ! 
Cooing, beseech Him, who strode the worlds, to come . 
As He resides in "Villiputtu"" where swans. 
Gracefully walk and play sportively 


And | commend you. befriend my parrot beauteous 


Fed with spicy rice cooked in milk and ghee ! 


Naachiyar Tirumozhi - 5-9 


English rendering vA 
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INVOCATION - THANIAN 1 

Aage NRA quet 

met esr BATRA: fe maa | 
LAS afer faei at apei ich | 

Tet TÀ AA gale WT OUS WA: | — - Parasarabhattar. 
Hom giia sp Ase ew ispum uerb 

umgmir&unb Meu sHAlesslyov MF SF WSuMUIUIBS | 
em Geum&dleis rumb erede uim Liens (mu! YRS 

Garsi sivu po AaS yu ganis pu: v 
Nilaturigastanagiritati -suptamudbodhya krsnam- 

Pararthyam svarh Srutigatasirah siddham - adhya - payanti 
Svocchistayam sraji nigalitarh ya balatkrtya bhunkté 

Goda tasyai nama idamidam - bhuya evastu bhüyah. 

Sri Battar piran 

My obeisance to Goda, the Andal - 
As she wakes up Krishna who sleeps on 
Sloppy hill-like breasts of Nila, the Nappinnai, 
And impresses on Him, her dependence - 'Seshatva' 
As scriptures crownd; in Vedas sacred reveal ; whence 
Gracefully delights in Him - as it were - bound Him 


With garland of flowers, adorn'd by her ; 
And again, this, and this, obeisance to her alone ! 


English rendering -- V.R. 
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THANIAN - 2 
AMD UGDA ume. ner ATUEDSU 
usta Aburi ued udub - esesflensuimeo 
umg ClarQissret mbuimbmeneo Loren) un 24 
Gq Glaim(D&remené: Qen] 2 iws Claredon 
Anna vayar Puthuvai Andal arangarku 
Pannu Thiruppavai pal pathiyam - innisaiyal 
Padik koduttal narpamalai pumalai 
Sudik koduttalai sollu - 


Let us pray to her, Goda the Andal -- 

Of Villputtür where swans live in fields green -- 

Who sang - TIRUPPAVAI - the garland of songs, 

Unto Ranga, the Krishna, and did offer Him, 

Garland of flowers, adorn'd lovingly as His spouse, 

And again, to her we Pray, singing hymns ! 2 
THANIAN - 3 

Gigs enQss aii lama Qui ! Asnevunenen 

LIM. WET CU Udeuemetuimis | - mmg É 

Cauma un Glacsenes AEG uisim Didombmw 

BM. &L eum euestreesr Qn BAS 

Sudik-kodutha sudar Kodiyé tholpavai 

Padiyarulavalla palvaliyay ! - Nadi nee 


Véngadavarku ennai vithiyenra immatram, 
Nam kadava vannamé nalgu ! 


e uiui& Claredon 


Uyyak-kondar 
O ! Flame- 
Did offer 


Adorn'd 


like creeper, beatified with bangles, 
Him, the garland of flowers 


awhile being His consort, 
And Sang ancient p 


Dedicating yourself 
And grant us too, t 


avai songs -- 


to the Lorg of Venkata Hill 


O follow these Sans deviation ! 3 


English rendering -- V.R. 


THIRUPPVAI 


Original Text in Tamil 
Transliteration 


and Translatiom 


* 27 arrer - $lggoume»e 


wms Fuser AAS mesngsenneo 

gm Cungieit CungilGen GreflenipuSir 

FOG. opWuMgs Clesveus Smyitancit 

SaGa GClan(pi ample mms Garmiesr Horr 

emma sre wCenens VenA 

amGuehe emacs s§lmoslwii Cured (paseo 

mmpmuieserGewr, mois Lem memor 

LimGgmi yæpù Lig m Gs GeonGlgtoLimemeunmi ! 1 


Margazhi tingal Mathi niraintha nannalal 

Neerada pothuveer póthumino, nérizhiyeer 

Ceermalgum aipaadi celve cirumeergal 

Kurvél kodun - thozhilan Nandagópan Kumaran 

Yérarntha kanni Yosothai ilam-singam 

Karméni sengan kadir-mathiyam pól mugattan 

Narayanané namakké parai taruvan 

Parór puguzha padinthelórempavay ! 1 


1. THE CLARION CALL 


Affluent Gokul's darling damsels, adorn'd with sparkling jewels 
This day, with moon full, in sacred Margasirsh, 

Comé, yé for 'bath consecrated'; worlds praise you, welcome all ! 
NARAYANA - the Lord Splendrous of dark hue, like rain cloud, 
Eyes red as lotus, countenance like sun and moon, 

The son---of Nanda with stern deeds, wielding spear fiercely sharp; 

Of Yosoda, with eyes beauteous and in prowess a lion-cub, 

For us, full faith in Him -- Himself grants all the boons ! 


And dear girl, knowing Truth, endure Bliss eternally ! 
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enel eumpeiramem mpi piburensuás 
Ceuisupo Amsa Gaefogr ; unpa gyer 
SOLIS Hues Literis. Lime. 

CHunjememo unguemCemid mm enGeo fma, 
mou _Cl_wpGgmd ioeoffl (pi pro (ipis Quum 
Gleünumges GeuiGumb. Séemenené GleeiGmGmib 
RUD diwr SFOS enam ts. 
iyor Apare e a Ga GeomGlgibLineumii | 
Veiyattu vazhveergal nàmum nam pavaikku 
Ceiyum kiriseigal kéleeró; parkadalul 
Peiyattuyinra paraman adi-paddi 
Neiyunnóm; palunnóm; natkalé neeradi 
Meiyittezhuthóm, malarittu nàm mudiyóm 
Caiyadana ceiyóm; teek-kuralai sentróthóm 
lyamum pichaiyum andanaiyum kaikatti 
Uiyumarenni ugandélórempavay ! 


2. OATH TAKING 
Listen O ! denizens, to sanctify penance austere 
With discipline pure, strive for excellence in life ; 
Bathing in dawn, singing hymns of His feet, 
Who sleeps, reclining on Ananta, in milky ocean : 
And sans pride, doing good, comforting the poor. 
Shan't take we, milk or ghee; nor paint the 


Deck not with flowers, the tresses undone ; speak not evil words; 


eyes with collyrium ; 


And pursue not those Shun'd by elders i 


And dear girl, knowing Truth, endure Bliss eternally ! 
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eridlujeoeenms 2550r Gur umg 

TWEET Hid LiTemeu&s FNM Ermy enne 

Sidh maGlL eoeomb Suse qbo Gui 

egre; Aum GlenGlmeon(b! euigpraen 

Lpmugeusnenu: Gur Glumfleuese(p! asser uiri 

CemanGs ái meg fiss yma upp 

euni (GL tb pkb euerremeo AUD Lerwa 

forem Qawwi (blenmm Gs GeonGlmouneumis! 3 
Óngi Ulagalantha uttaman pér padi 

Nangal nam pavaikku sarri neeradinal 

Teenginri nadellam tingal mummari peithu, 

Ongu perum-sen-nelüdu kayal-ugala 

Punguvalai pódil pori-vandu kan paduppa, 

Téngathé pukkirunthu seerta mulai parri, 

Vanga kudam niraikkum vallal perum pasukkal, 

Neengatha selvam nirainthélérempavay ! 3 


3. PRAYING HIS GRACE WORLD DERIVES PROSPERITY 


In ‘consecration’ we bathe and muse on thoughts sacred, 
Chanting the names of Purusha, who measured the world in strides, 
Penance we do - with no ill, plenitude descends the world over; 


Raining thrice a month, the noble showers ; fish in fields, 
Swim thro' stalks of paddy - grown thick and high 

The bees that hum, lull'd to sleep in 'Kuvalai' lilies ; 
Erudite Scholars tend pupils, like munificent cows 
With their teats large, fill the pots with milk to brim, 

O ! gift us in abundance the wealth sanctified ! 

And dear girl, knowing Truth, endure Bliss eternally ! 
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Aflocnps asserens! germ) É maara 
aug (pagi Gam riis l 

emf yanun Gur Glas pisei 
umub Carew c upupu e»susleo 7 
AGU Bere eusordyACunes Aimi 
&mpr Gs, emis (pens sjwempG.ine 

eum edef Quis mii peseb 
wish Gon odio Gs Geon Cip inem: ! 


Azhi Mazhai Kanna ! onru nee kai karavél ! 
Azhiyul pukku muganthu kodartéri 

Üzhi mudalvan uruvam pol mei karuttu, 
Pazhiyan - tóludai parpanabhan kaiyil 

Azhi pól minni, valampuri pól ninrathirnthu, 
Tazhaathé saranga -mudaitta saramazhai pol 
Vazha ulaganil paithidai, nangalum 

Margazhi neerada magizhndélorempavay | 


4. THE RAIN SONG 
Dip to swallow the deep, rumbling, trek the welkin free; 
O! Lord, bring us rain copious, and deny not giving; 
With body black like Primeval Lord, flash lightning 
As "Discus', and roar like "Valampuri', conch, 
In the hands of Padmanabha with Shoulders broad: 
Rain in torrents like unfailing shafts of ‘Saarnga’ 
Let the world live by thee, as we bathe in ‘Margazhi' | 


And dear girl, knowing Truth, endure Bliss eternally | 
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LONIDE LESTE) GUL_LWSIEHT, EMLMHHenent 

Snu QUÉT UMAS &enmeuenssr 

But sAn Caray Amn 

SIOUs GLO Amas Glews SCoT 

gimGuimmui) ers mmb snes snelsclanipsi 

eumuSlesrreo Lng. worden Ah 

Gumu pyb Ys Heures formen 

Ewo gergo CleiGuGeorGmbducumy ! 5 


Mayanai mannu vada madurai meindanai 

Tuya peruneer yamunai turaivanai 

Āyar kulattinil tönrum ani vilakkai 

Tayai kudal vilakkam seida Damodaranai 

Tuy6mai vandu nam tumalar tuvi-tozhudu 

Vayinall padi manattinal sindhikka 

Póya pizheiyum pugu-taruvan ninranavum 

Teeyinil tusagum seppélérampavay ! 5 


5. PRAYING UNTO HIM ERRORS AND SINS BURN TO DUST 


Wondrous Lord of infinite sports, child of Mathura, 

Playing on the banks of Yamuna, in spate - high and pure ; 
The Light that chose Yadu's home as cradle,- - - 

A discerning sight, reveals ecstatic play - - 

Damodara, who illumin'd mother's womb ! 

With purity, Him we pray, with flowers afresh, 

Singing hymns, meditating, 'doubling the human' 

Wrongs done ere wisdom dawn'd and sins creep in future 
Burn like cotton dry, in consuming fire ! 


And dear girl, knowing Truth, endure Bliss eternally ! 
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Ljemerotb Abia snes Hienenenpusir t€ 
Gleienenen eSleflenudles Gurras Gagnon wm 
Glenenmis, phm Cuim pes 
ammë sab EVES Hwa anGoonsA 
Gleusren&syreóleo suleowiis cliens 
LSS HS Clans) (ipevfleutagmib Gundlagni 
QunenenGlexprs) ‘Om Gui Curran l 
emmo yag qrerflii Ga Geor lm imum ! 
Pullum silambina Kan pullareiyan koyilil, 
Vellai vili sangin péraravam Kettileiyo ? 
Pillai, Yezhunthirai pai-mulai nanjundu 
Kalla chagadam kalak-kazhiyak-kalóchi 
Vellat-taravil tuyilamarntha vittinai 
Ullattuk-kondu munivargalum, yogikalum 
Mellavezhundu ‘ari’ yenra péraravam 
Ullam pugundu kulirndélérempavay | 


6. WAKING A DAMSEL 
O ! damsel, the birds warble, sing and twitter ; 
Don't you hear the joyous call of His white conch-- 
From the temple of Garuda's chief ! Arise, dear ! 
He drank, poisonous breast of ' 
And did kick the sinful 'Sakata' 
The seed . primal cause, recli 
In milky ocean immersed in y 
The seers and Sages ever co 
Rise at early dawn and chant 
That swells to boom, pervadin 
And dear girl, knowing Truth, 


putana' the ogress, 
to doom : 

ning on Ananta, 

ogic meditation -- 
nscious of Him 

the name "Hari, Hari" 
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Ea SCT) erii Omens ems aso 
Cuddler Gueesgenb CarigeneoGun ! Gum QuecorCesn ! 
&metb UMUYw svsodus maGuissi 

eure pyaar wa n 

QmEeuHss suSlggenb Gar ig eneoGuim ? 

BUG GlLiesenSlerrenmui ! mngrueseresreupmressl 
Gassum Lim eb $ GaU Gr. & si Gum ? 
Gasy uim ! &lmGeiGeonGlImbumeumi ! 

Keesu keesenru yengum anaisattan kalandu 
Pésina pécharavam kéttileiyG? péy-penné 
Kasum pirappum kala-kalappak kei-pérthu 
Vasa narun-kuzhal aychiyar mattinal 

Osai padutta tayiraravam kéttileiy6 ? 
Nayaga pen-pillai narayanan murthi 
Késavanai padavum nee kétté kidattiyóo ? 
Tésamudaiyai tiravélorempavay ! 


7. WAKING - A GEM OF A GIRL ! 
Don't you hear, O ! naughty girl, 
The chirp and chatter of swallows everythwere ? 
And crackling noise of churning the curd 
By 'gopis', with fragrant tresses, 
Raising tintinnabulations of jewels, O ! gem of a girl ! 
As we sing Narayana's form in Kesav's grace, 
Though listening you still lie--abed, O ! maid ! 
With countless graces, you own, ope the door ! 


And dear girl, knowing Truth, endure Bliss eternally ! 
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Giens upset never Dén Uleitemerte rub 
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Guns! Gaeuenemé Genny mmb Geefl&sneo 

Sout Aimi sm GenGeonGlmauimeumi, ! 8 
Keezhvanam vellenru, yerumai siru veedu 
Méivan parandana kan mikkulla pillaigalum 
Povan péginrarai pógàmal kattunnaik 
Kuvuvan vandu ninróm: kódukalamudaiya 
Pavai ! yezhundirai ! Padiparai kondu 
Mavai pilandanai mallarai mattiya 

Dévathi dévanai senru nam sévittal 
Avavenru araindu arul&lórempavay ! 


8. WAKING THE ONE BELOVED OF KRISHNA 
As night vanishes, the east is lit; and nibbling buffaloes, 
Stray in the dawn; refraining the girls going 
We're here to call you, O ! doll like beauty ! 
Ain't you belov'd of Krishna, awake ! 
As we sing His glory, Seeking the boons worthy, 
The Lord of celestials - Purusha - who did Cleave 
Devil horse's mouth, and slain the wrestlers . . 


Inquires of us, and bestows blessings ! 


And dear girl, knowing Truth, endure Bliss eternally ! 
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groe unm. se sw efleraGlafflui 

grub Snips suSleoemevsr CO Sen euer 

wmon DEG ! nenflaagoul ener meum 

umi ! gumm GluigpüiSGgr ? e sr wamane 

seem Gur ? serie CleefilGL.m ? jene Geor ? 

gut GlumajuSteo woho uLtnGenn ? 

wmon LOT OUST eme Ann 

HMO uwab mefileirGmGeonGlgibL imum: 9 


Tumani madattu surrum vilak-keriya 

Düpam kamazha tuyilanai-mél kan-valarum 

Maman magalé ! manik kadavam tal tiravai ! 

Mameer ! avalai yezhuppeeró? un-magal tan 

Umaiyo? anri sevidó? anantaló ? 

Yéma peruntuyil mandirap pattalé 

‘Mamayan' ‘Madhavan’ ‘Vaikuntan’ yenrenru, 

Namam palavum navinrélorempavay ! 9 


9. WAKING THE ONE ENTRANCED 
Sleeping on the couch lov'ly, where incense fragrance waft around, 
At stately mansion--illumined the lights on all sides ; 
Darling niece ! ope the door, inlaid with gems and bells jingling ! 
Aunty dear, won't you wake her up ? Is your daughter deaf or dumb ? 
Or ignoramus, else under vigil or spell of trance ? 
Whereas we're in ecstasy - - chanting the names-- 
Of the ‘Marvelous One’, ‘Madhavan’, master of 'Vaikunta' ! 


And dear girl, knowing Truth, endure Bliss eternally ! 
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Térramai Vandu tiravélorempavay ! 10 


10. WAKING THE ONE CONSCIOUS OF KRISHNA 
O ! maid, in penance to seek bliss, neither respond nor ope the door ; 
Perchance in trance, concious of Krishna, our Lord ! 
Did 'Kumbakarna' of yore, who fell a prey to god of Death 
By the will and valour of Rama, yield in the game of sleep 
Offer it wholly, as tribute, to your skill in Sleep ! 
Though lazy, radiant you're, come ope the door ! 
To pray unto NARAYANA adorn'd with fragrant ‘Tulasi’ 
Who grants 'Purusharta’ in all its splendour | 


And dear girl, knowing Truth, endure Bliss eternally | 


* 37 gore - &lgsOoumepe 


SDDS &6me essi Ved SMKA 

Qsim Spaus Qrim Gems Qariyib 

Spp Glupreerleoeone, Garmereoirsu GlumpGlama Gui ! 

UPMTeusdgevo yeou | Grimm 

annsgis Camplin Ariari abg Heir 

Qipi YGHS PAv suem Cur um 

AppCas CuenGs Qswnù Query ! § 

THOS (mre Qurman ! 11 


Karruk-karavaik-kanangal pala karandu 

Serrar tiralazhiya cenru ceruceyyum 

Kurramondrillada kovalartham porkodiyé 

Purraravalkul puna mayilé ! podarai ! 

Surrattu tozhimarellarum vandu nin 

Murram pukundu mukil vannan pàr pada 

Sirraadé pésadé selvappendatti ! nee 

Erruk - kurangum porulélórempavay ! 11 


11. WAKING THE ONE, SCION OF THE COWHERDS 
O ! damsel, shining slender, scion of the cowherds - - 
Milkers of milch-cows, who fight enemies blighting through, 
Sans blemish, penetrate the camps, defame their pride - - 
With hip liken to serpants' hood, peacock like beauty, arise ! 
With all kith and kin, we reach your portal, 
Singing His names, Lord of cloud's hue - O! darling dear, 
Neither speak, nor stir, for what avail you sleep still ? 


And dear girl, knowing Truth, endure Bliss eternally ! 
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Anait - tillat - tarum arinthélorempavay ! 12 


12. WAKING THE SISTER OF PROSPEROUS ONE 
Young sister of wealthy one, whose buffaloes 
Longing, fond of young ones, pour milk from udders, 
And wet and spatler the mud and mire, all the house : 


Suffering the mist of morn we lean at your threshold 


And sing hymns of Him - the fancied vision - o ! nectar spray ! 


Who felled in battle fierce, Lanka's king in South,-- 


0! Naughty, with no response you're in deep slumber, arise ! 
All the neighbours, aware, of this watch us enow 


And dear girl knowing, Truth, endure Bliss eternally ! 
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Pullin vai keendānai polla arakkanai 

Killi kalandánai keerthimei padippoy 

Pillaigal-ellarum pavai-kalam pukkar 

Velli yezhundu, viyazham-urangitru 

Pullum silambina kan; pódarik-kanninai! 
Kullak-kulirak-kudaindu neeradade 

Palli-Kidathiyo, pavai nee, nannalal 

Kallam tavirndu kalandelorempavay ! 13 


13. WAKING THE ONE WHOSE EYES SURPASS LOTUS 
Singing glories of Him - Who tore usunder the beak, 

Of the bird 'Baka' the demon, and slain Ravana 

The titan -- all the girls did assemble at the rendezvous; 

As Venus risen in the cradle of dawn, Jupiter slept in ! 

Birds twitter and poise to begin the day's routine; 

Dear, with eyes beauteous, that excel the lotus with bees - - 

Shedding guile, averse to dip in water cool and deep ; 

You're still in bed - this auspicious day for "bath consecrated” ! 


And dear girl, knowing Truth endure Bliss eternally ! 
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Sangodu chakkaram yéndhum tadakkaiyan 

Pangayak-kannanai padélórempavay ! 14 


14. WAKING THE ONE FORGETFUL 
At your hind-garden pond blossoms the lotus, 
While drooping lilies, close together ; 
The sages in ochre robe and teeth in pristine white 
Hasten to temple in godly taste to sound the conches : 
You dame, shameless, with vain talk, did promise to cail us, then; 
Awake, let us sing the glory of Him - KANNAN - 
With eyes bloom as lotus, wields conch and discus ! 


And dear girl, knowing Truth, endure Bliss eternally | 
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Elle ilankiliyv& innum uranguthio ? 
Cillendrazhaiy&nmin, nangaimeer ! podarkinrén ! 
Vallai un katturaigal pandé un vayariodum ! | 
Valleergal neengalé nanéthan ayiduga ! 

Olai nee pódai, unakkenna vérudaiyai ? 
Yellarum póndaro ? pondar póndennikkol 
Vallanai konranai matrarai matrazhikka 

Vallanai mayani padelérempavay ! 15 


15. CALLING THE ONE SLEEPS -- A CONVERSATION 


"Darling dear, do you sleep still ? " 

'O ! dames, call me not 'un-civilly; me comes " 
"We're aware, in tales you're eloquent !" 

"Nay, versatile you are:' "Let me be as you say" 
"Why variant course ? to stay alone ? come swiftly" 
Have all come ?" "yea, come and reckon yourself" 


Let us sing glories of the Lord -- the mysterious, 
n "Kuvalaya" the mighty tusker ! 


ure Bliss eternally ? 


Subduer of enemies who slai 
And dear girl, knowing Truth,end 
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Vayal munnam munnam marradé amma nee ! 
Néya nilaik-kadavam neek-kélorempavay ! 


16. AN APPEAL TO THE GUARD 
O ! sentinal of the palace of Nanda, our chief : 
Watch of the festoon'd gate, where the flag flutters ; 
Pray, ope the door with gems in-laid : for us, 
Young girls of cowherds, wondrous Lord of Saphire hue, 


Did promise the day-yester, a ‘drum’ that sounds well 
And 've we come, pure in soul, sin 


Being first time, refuse not, ope the door friendly ! 


And dear girl knowing Truth, endure Bliss eternally ! 


ging hymns to wake Him, 


16 


16 
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Ambaramé tanneeré, sóré aranseyyum 

Emperuman Nandagóopala ezhundirai ! 

Kombanark-kellam kozhundé Kaluvilakke 

Emperumatti, yasodai arivurai 

Ambaramudarut-t6ngi ulagalanda 

Umbar kómané, urangadu yezhundirai 

Sempor kazhaladi selva, Baladéva 

Umbiyum neeyum urangélérempavay ! 17 


17. WAKING NANDA YASODA KRISHNA AND BALADEVA 
Bestower of beneficence, man of fairness, Nanda, arise ! 

Being our sustenance and support to climb, 

Yasoda, light of yadus, our mistress, arise ! 

O! Lord of celestials, sleep not arise ! revealing Cosmic Form, 

Burst thro' space, measur'd the world in stupendous bound ! 

O ! Baladev, adorning anklets spangled in strands of gold ! 

Thyself and Krishna thy younger give up sleep, arise ! 


And dear girl knowing Truth, endure Bliss - eternally ! 
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Pandar virali un maittunan pér pada 
Centamaraik - kaiyal seerar valaiyolippa 
Vandu tiravay magizhndélérempavay ! 


18. WAKING NAPPINNAI DEVI 


O ! resplendant beauty ! daughter-in-law of Nanda-- 


Who possesses mighty tuskers, and in arms dauntless-- 
Nappinnai with fragrant tresses, ope the door ! 

Listen, the cocks call out everywhere : 

And 'cuckoos' at Madhavi' bower cooing mystic notes ! 
Holding the 'ball' in fingers, while bracelets tinkle in wrists 
Come, ope the door with soft hands like lotus red; 

To enable us chant the names of Krishna, your-in-lay | 
And dear girl, knowing Truth, endure Bliss eternally ! 
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Kuttu vilak-keriya kottuk-kal kattil mel 

Mettenra pancha-sayanittin méléri 

Kottalar punkuzhal Nappinnai Kongai mél 

Veittuk-kidanda malar marba ! vai tiravai 
Meittadang-Kanninai nee yun manalanai 

Yettanai podum tuyilazha vottai kan 

Yettanai yélum pirivarra gillayal 

Tattuvamanru tagavélórempavay ! 19 


19. WAKING NAPPINNAI ... Continues ... 
While candelabra burn around, lying over the couch 
On a cot with props ivory, resting on Nappinnai's bosom 
Whose braids crown'd with flowers, wooing alone love's summit 
O ! Lord, with wide chest art thou, kindly speak ! 
Dear with burnished eyes bracing ‘life to life’ with Him 
Enthrall'd in Love's domain ; the pangs of separation 
Make you repose long ; Is it fair indeed ? 
Becoming conscious of 'TATVA', end fear with Grace ! 


And dear girl, knowing Truth endure Bliss eternally ! 
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Nappinnai nangai ! tiruvé! tuyilezhai | 
Ukkamum tottoliyum thandun manalanai 


Ippódé yemmai neerattélórempayay ! 20 


20. WAKING KRISHNA AND NAPPINNAI 


O Lord, negating fears, leading devas, thirty and three, 
Succouring good and pious, expel the evil away ; 
Inflict terror in enemies, 
Nappinnai, awake, verily 


With lips Coral, and soft 


Lus the " 


bath consecrated” | 
And dear girl, knowing Truth end 


ure Bliss eternally 1 
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Yerra kalangal yedir pongi meedalippa 
Marradé pal soriyum vallal perum pasukkal 
Arrap - padaitan - magané arivuray ! 
Urramudaiyay ! periyai, ulaginil 
Tórramai nindra sudaré ! thuyilezhay ! 
Marrar unakku vali - tholaindun vasar 
Arrádu vandun - adi paniyumapólé 

Porriyam vandhóm pugazhndhéld-rempavay 21 


kan 


21. SINGING GLORIES WAKING NANDA'S SON 


Scion of Nanda, who, blest with cows, that rain milk sure, 


. | 
Into vessels, to swell and spill over - wake up dear : 


i ! 
0! heavenly lamp, in lucent glow. the beacon of Universe ' 


i 
Saviour of pious ; Supreme Person in cosmic form ! 


AS enemies laid low their powers lost 1 thine, 


strate 
inging thy glories ! 


s eternally | 


Flock together at thy doors and lay Pr? 
In Surrender complete, have we come S 


And dear girl, knowing Truth. endure Blis 
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22. CRAVING FOR KRISHNA'S GRACE 
Beside the couch grandeur, where thou resteth, 
Like monarchs, of kingdom vast, their conceit cow'd down 
In obeisance full, waiting in order, subdued in silence; 
Have we come, drawn together, nearer to thee ! 
Will not thy eyes like lotus - red, and bloom 
As 'Kin-kini' bud of golden girdle, glance us ; if thou, 
With twain eyes bright as sun and moon risen together, 
Glance us ; all curses vanish as dew at sunrise ! 


And dear girl knowing Truth, endure Bliss eternally ! 
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23. ADORNING THE THRONE ENQUIRE US 
As noble lion that sleeps in mountain cave, during rains, 
Thence, realising, opes widely, the fiery eyes 
Stretches the limbs, bristiling the odorous manes 
Rousing from stupor, moves with resounding roar-- 
O ! Lord of cerulean hue, like 'puvai' flower, 
From thy abode arriving here, where we wait for thee 
Adorn the majestic throne, inquiring grant us boons ! 


And dear girl, knowing Truth endure Bliss eternally ! 
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Obtaining parai', Singin 
Have we come today, 


And dear girl knowing 


g glories, to serve thee forever, 
pitying grace us boons lovely | 
Truth, endure Bliss eternally i 


24 


24 
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25. MAKE US` HAPPY, GRANTING BOONS 


Born as son of one, and in concealment 

Grown as another's from that very night, O ! Lord ! 
Striking terror in 'Kamsa' the envious 

Thwarting his designs sinister and evil, 

And stood as fire in his entrails ! yearning, 

Have we come to thee; bestow on us the boons worthy ! 
Beseech thee, make us happy sin 
Only to live rid of pains, will we rejo 
And dear girl, knowing Truth, endure 


ging, chanting sublime thy glory ! 


ice continually ! 
Bliss eternally ! 


eSiefleneoumi sig Ger Geor Ambuna ! 26 
si manivanna margazhi Li iid 
Malaiyat seivanagal pads i ce 
Jnalattal yellam nadunga muray de 
Palanna vannuttun pu é 
Pólvana sangangal poy-p-paa a aiyanavē 
salap perum-paraiyé paltandisaippare 
Kola vilakke kodiyé vidaname 


Alinilaiyay grulélorempavay ! 26 


26. PROVIDE US ALL, TO FULFILL THE VOW 
Resting on primeval banyan leaf O ! Lord ! 
Of saphire hue, endearing devotees, wouldst thou hear : 
As of tradition for ‘bath’ consecrated’ in Margazhi 


Our needs that we ask thee; conches as thine--Panchajanya-- 
White as milk, its clangour that shakes 


Foemen's hearts and trembles heaven and earth ; 
Gigantic drums, chanters of hymns - benedictory; 


Ornate lights, standards and canopies grant these with grace benign ' 
And dear girl, knowing Truth, endure Bliss eternally ! 
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anew seer Govinda! un-thannai 
Nadu pu ai kondu yam perum sammanam 
Si dagene meli parisinal nandraga 
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WE WILL REJOICE 


27. ON FULFILLING THE VOW. 
singing thee, 


Sub 
duer of enemies, Govinda, many 4 hoon we get 


With ‘parai 
A parai' thy gift, we rejoice, as all praise in one voice ; 
nd . 
t deck ourselves with ornaments galore--ring5. armlets, 
arri . . "uu 
ings and anklets--their resonance mingle with alr ; 


e, enjoying delicacies of rice 


e do we the silken - rob 
ed in milk and flowing ghee that slips down the 
delight ! 

eternally | 


elbow free ! 


With 
these we remain ever in ecstatic 


An 
d dear girl, knowing Truth, endure Bliss 
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&meneuaei let Qem amem Geiraeser Limb 

ANA Hlvoons .Spu16(56055 9 esresesremevrL! 

Np GlLimimaeneor yene upu 

GeonClaunsnp levers, Cardia ! een senCoom@ 

2 paui poig Huge ghs Murg 

auns DenononsComd nemi ei mssenemé 

An Guigemip&semeqb. SAummGs 

Amman ! $ ammi usmmCusGeon@mouneumiis ! 28 


Karavaigal - pin-senru kanam sérndunbom 
Arivonrum illaatha aikulattu - un-tannaip 
Piravi perundanai punniyam yamudaiyóm 
Kurai - vondrumillada Govinda, un-tannédu 
Uravél namak-kingu ozhikkavozhiyathu 
Ariyada pillaigalóm anbinaal un-tannai 
Sirupérazhaithanavum Seeri - yarulada 
lraiva nee tharay Paraiyélorempavay i 


Fone Apero eur5sesrenewé Caig ess 
Gump Gui Gurp Qunnami 
Supp Cousgisingmid Gossle pei $ 
SpSpCausd awama Glaremenmoeo Gurang 
Dimp uenm(Glerereumesesip] sr Gaieflrs ! 
DEODEEID Cpp paigb eer sen Gen (b 
"Dus Gio unGeimp 9 erta mmb ay eeu Gem 
DDMD mrusnomescrt uni Gm GeonGlmbpLineumi ! 
Citran ciru kalé vandunnai sévittu 
aed adiyé porrum porul kélai 

am màythunnum kulattil pirandu nee 
ligi. engalai kollamal pogadu 
raip parai kolvan anru kan Govinda 
Yerraikkum &zhezh piravikkum unthannódu 
Utram - yavom unakké nam atseivóm 
Marrai nam kamangal matrélorempavay ! 


29. BEING RELATED SHALL 5 
In twilight of morn we come, worship thee and greet 
And sing the hymns of thy golden, lotus feet; 
In yadu's race that live rearing cattle, art thou born ! 
Non-pareil ‘Govinda’ accept our services 
Know it well, we come, not for today's ‘paral alone 
But bound as we, with thee as one, with thee alone Te 
As wisdom known - in all births of folds in seven- 
Ever, ever, unendingly forever, shall serve thee an 
With devotion pure; aS thou raiseth from age tO age ! 
©! Lord, reject all desires that agree not with these ! 
And dear girl, knowing Truth, endure Bliss eternally ! 


lated 


d thee alone. 


an ambrosial afflatus ! 


29 


29 


ERVE THEE ALONE ! 
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OES SOO SMHS iomeeuenssá Carun 

Aian Ao pass Covempumt Glesinlenmendl 
AWS Uso Glaser. eumbenm AUEL 
wusna gerer Asubui Canons Glenesres 
EES SA wrens (prinia sIUTCw 

BEE) HouAlscopdumt mgA wo cusnys Caren 
Cemasin Ayssi Arvus SHhwreoned 

erigi Am Aupo em jjeunGlgibt irem 
Vangakkadal! kadainda Madhavanaik-késavanai 
Tingal tirumugatu Séyiaizhar senrirainji 
Angap-parai-konda arrai ani pudauvai 
Peinkamala tan-teriyal pattarpiran kóthai sonna 
Sangat-tamizhmalai muppadum tappama 

Ing (gu) ipparisuraippar eerirandu mal varai tol 
Cengan tirumugattu selvatirumalal 


Yengum tiruvarul perru- inburuvarempavay ! 30 


30. RECITING THIRUPPAVA ONE ATTAINS MAGNUM 
BONUM 


Those who chant the thirty ‘Garland of Song's in classic tamil-- 
The sublime beauty and summation of love 
Of 'Pattar-piran’ decked 


Adorn Villiputtur - 


', who churne 


* 5 L] o 
7 ert mem - Ea murwa 


FDM 106M - BENEDICTION 
" 1 
Min Md Ganis eunqpetpir 
m " womb Cpnompiept - fumes 
"T dus nyepi, spremoanpsGanngepr 
sant CougeCangont Geug Un 
Kóthai pirndavur, govind T v 
Sathi Ur, «K an vazhumur 
Nalla patr madam tonrumur - - neethiyal 
: | ar vàzhumür nànmaraigal ódumur 
Villiputtür Védak-k6nur - Vedapirar pattar 
eee studded lustrous mansions of Villiputtur- 
Pious a Place of Goda and abode of Govinda - Where, 
Truly nd righteous devotees live to chant the Vedas four, 
, it's the place of Periazhvar - The Védak-kón ! 


2 


Uranus Bag, UTOY "MCI 
Geusibenemé 51510 MSSM - IA 

GSPuigispirbsb ADUS uorrevfl L6 
Dawb sols IO aby Geistes uLit 


Pā " = 

atakangal teerkkum paramanad! kattum 

Vedamanaittuk-kum yittaguM ^ kothai tamizh 
idarai 


Ai 7 
lyandum - aindum ariyada man 
m vambu ! 


Vedapiran pattar 


Vaiyam sumappadu 
ns, The Kothal tamizh - Thiruppavai ! 
of Vedic thoughts : 
feet of the LO 


s! 


In fi 
fives of five and five hy™ 


Fo 
rms the genesis and nucleus 
ovely 


Rema; 
Moving pains, reveals the | 
stain jgnorarnu 


Futile ; 
utile it is. for the world to SU 


* 58 Andal's - Thiruppavai 


3 
Ékmeumaniuyrégi Glsasgiólésre eumplGui 
AHUUTEHSy pug GeLiXener eumlGu) 
Quum QunGnOss Ausin eumlGui 
Quba orya Seren ene eumfiGui 
$905 HOD SIDUSH iwnis eunglGui 
2 urhea senh e. absis eumflGui 
DIRAUT(h SHweved) eere. eumplGw 
METRIC PIECES toUere euniflGui - 3j Slemener 
Thiruvadi purattu jagattuthittal vazhiyé 
Thiruppavai muppathum seppinal vazhiyé 
Periyalvar perredutta pen-pillai vazhiyé 
Perumbuthur mamunikku pinnanal vazhiyé 


Oru nutru narpattu munraraittal vazhiyé 
Uyarrangarké kanni uanthalittal vazhiyé 
Maruvarum tiru-malli vala nadi, vazhiyé 
Van puthuvai nagark-kóthai malar pathangal vazhiyé Appillai 


Live-long thee-thou wert born in pürva-phalguni' of Ashad 
Live-long thee who did chant the hymns thirty of THIRUFPAVAI 
Live-long thee the daughter of Periyazhyar 

Live-long thee - younger to great sage of Perumputhur' fame, 


Live long thee - who sang a hundred forty and three verses, rhapsody 
Livelong thee - who willed the garland to Hanga' the Lord supreme 
Live long - the fertile land abound in jasmine fragrance, 

Live long - thine feet flowery O ! GODA of hallowed vili; puttür ! 


gibus els Qauss pida 
ep - 55i emigsin UGE, 

Guiho LHS Mot AETI 
GlunengieSls! Gorm f$ wiam, 

Quo suv NOMOS | e eene 
annam Qurur fles, 

bwn ! iwm 9455s) Glass GL eint 
2 CMAAEHRCUST 3401010 sgGe: ! 


Gluflumpeunh (m Glunifl 3.1.3 


Consuming cooked pulses with butter, 
And drank the curd potful, leaning aside-- 
Killing the demon, beguiled in guise a "marutha" tree, 
You did come to-day ; adept in acts mysterious ! 
Those ignorant, know you, as my son only ; 
Whereas, | know you, as "Supreme Being", 
And | fear to feed you with my breast ! 
Periyazhvar Tirumozhi-3- 1-3 


English rendering VR 


— 
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ANDAL'S THIRUPPAVAI 


SELECT SUGGESTIVE SHORT NOTES 
1. THE CLARION CALL 


“Margazhi tingal, mathi niraintha nannalal . . . .” 


. Sri Góda Devi - (Andal) makes a clarion call inviting all the girls 


(Jeevas) of Ayarpadi (Gokulam) to join the sacred vow after a bath 
in the auspicious day of MargaSirsa masa - when salubrious cool 
climate with long nights and lustrous moon shines, it facilitates the 
sagacious mind to dwell in meditative contemplation of Yogic Union 
with the Lord. 


2. THINGAL .. (Suse) (Denotes Month; Moon) 


[^] 


A 


a 


o 


. MATHI . (081) Means Moon; it also denotes Intellect; Discernment; 


Insight 


. Celva cirumeergal . . . (Qsc &lgiiBiramer) 


Literally it means wealthy young girls. The implied meaning is cetana 
- Naaras - Jeevas : sentient beings ; soul; mind ; man ; etc. 


. Neerada . . . (rm) It ordinally means taking bath in water courses. 


'Neerattam' in connection with nónbu (vratha) - observing self denial 
on certain religious days. It is rendered as 'Consecrated bath’ - 
sanctified bath devoted to a purpose, i.e.. Union with the Lord. living 
forever in God consciousness, Union of the individual consciousness 
with the divine - Yoga. 

"Among the Sangam Tamil poets, there is a custom to denote this 
marital or nuptial union by using expressions like 'sunai adal', ‘punal 
adal' etc., (Pada! sanra pulaneri valakkam') and Sri Andal being a 
poetess of the highest order, also adheres to that rule and sings as 
‘nirada’. (Sri C. Jagannathachariar, .. Thiruppavai - Textual, Literary 
and Critical study. p. 12) 


. Narayanane . . maynuwewrGe ‘Narayana’ is a mystic syllable and 


can be understood clearly, only by mystic consciousness. In short, 
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— RA —A—-—————————————A————————— 
it may be stated that He is the one (Narayana) who is the soul refuge 


for the entire living creatures, celestials, freed souls, the great Cosmic 
space, all things animate and inanimate and all elements of Nature 
(Tatvas) born out of Him. 


"The Word ‘Narayana’ denotes the Lord of "Sri" possessed by the 
qualities of being the support of all and the like. The compound word 
'Narayana' may be split up into its component parts (Nara and Ayana) 
which will give the meanings - ‘the resting place of the naras' and ‘He 
to whom the naras are the resting place'. The dative suffix (Aaya) added 
to the base word (Narayana) means existing for the sake of (some 


one). Ultimately it signifies "Service" which is the fruition of such 
existence." 


"By this, it is stated that we should render constantly and without 
intermission, Serivice to the Lord - Serivice appropriate for all times, in 
all places and on all occessions." (Tiruvaimozhi 3.3.1) 


"The word 'Narayana' is as mentioned, deri 
of the words-'Nara' - and ‘Ayana’. The letter 


- T. It mea 
yasya sah:) - "One for wh 
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of space. The b - i i 
ae E ido felatonship results from this since He remains 
ade E ox objects that are sentient and also 
anne suce c ok * en it is declared that He is the 'Ayana' of all of 
PA ARM ON is patung is revealed - that He is the means, the 
e support . l 
Refer - (i i ini 
isa ee Srinivasaraghavan - The minor Rahasyas of Sri 
Mni Etpa Rahasyas) (ii) Dr. N. Ranganathan - Sri 
iran's Naanmukan Thiruvandhadhi (iii) Sri. V.N. 


Srir i 

it A tna Swami - Sri Desikan aruliya cillarai Rahasyangal 

E i. N.C. Srinivasan - Sri Ramanuja Darsanam (Philoshphy 
ja). 

ame ascribed to 'vishnu', the cosmic 

Ramanuja “He is the abode of all 

at one sees around him, one who 


Mrs is the popular n 
igence (Wisdom), According to 


that i en 
ie m holy, is different from things th 
e from all that is evil, and whose nature is constituted of knowledge 


Erud And in short He is 4 veritable ocean of innumerable 
PRESE He has a divine form with qualities like unsurpassed 
Visas: beauty, frgagrance. grac? and characterised by tenderne®s, 

ess, impartiality, compassion. sweetness, dignity. magnanimity 


an , . 
d the like. He is the resort of the resortless. With all these qualities He 
of yogins.”(Sāranāgati Gadya) 


Yet Ree 
E iR emains inscrutable even to the highest 
amanuja's Teachings in His own Words - P.130) 
7. Parai - (uen) a drum ; percussion instrument, a desired thing 
in simple term ‘poon’ ; Lord's Grace 


ete t also denotes Purushartha ; 
a month most 
Bhagavad Gita 


ersho'ham) 


8a id Margazhi - Margasira - ( mber - January) 
i of the twelve months. Lord Krishna declares in 
G Of months. ! am Margasi m Margase 
7X-35. 
Mau the time of Lord K 
q NOx was at 48 degrees an E a 
OR. And, according tO anu Smriti, a year 0 
ae a day for the celestial bei 
South of the equator determines ! 


rsa’ 
00 B.C. the Vernal 


became the Autumnal 
e human beings 
e North 


rishna i.e., around 
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such astronomical factors one finds that the month of Margasirsa 
becomes the pre-dawn time of the morning of the day of celestial" (i.e., 
Brahma muhurta). (Ancient India pp.177-184). 


9. Yelorempavai - (gGeonGlyibuimeimü) Yel (geo) : to be suitable ; 
appropriate ; to get up from bed ; to be plenty ; to abound ; to receive 
; to admit ; to accept ; to concede ; to embrace ; to show affection ; to 
carry ; to equal; to be like;etc. 


Or (git) órtal- (eigo) to think : to listen attentively ; to examine ; 
to investigate:etc. 


Yem pavai - our girl ; dear girl ; our friend etc., 


According to Sri Periya Parakala Swami, (known as Brahma Tantra 
Swatantra Parakala Math saint) the phrase yélorempavay 


(eGeorGlgibuimeamüi) is purposefully employed as a ‘refrain’ at the end 
of each hymn and not merely a ‘crown word’, 


akta's efforts will be effective. ThUS 


9" implies that for those who are 
md as ‘Hita’ the way The philosophy 
: (Narayanane refers to ‘Paramatma’ ' 


eeradap POduveer zua | 
- to Saranagati - aya ' 
karya Purushartha. gati - or Upay 


Jivatma ;N 
taruvan . to Kain 
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2. OATH TAK 
" ING 
V 
eiyattu Vazhveergal, namum nam pavaikk 
u..." 


1. Veiyatt 
i u vaaz 
in the world : NEEN - meuwsgs! cumpefianer Those ; 
Vedic di oes : itants of the world - Denizens . . C who live 
Children of ips Sruvantu visvé amrtasya ndm uo the 
2. Parkadal immortal biliss (Svetasvatara Upanishad: 2 ne ) 
al - m0 . 2.5. 3.8) 
hfinity / Infinitude The milky ocean - The Milky way - 
3. Cei 
lyada -— 
delineates os Ceiyóm (Gewungen GeuGumb..) ., Sri And 
e pre-requisistes for the fulfilment BÉ HA ae 
u 


(Vratham). 


In the . 
words of Sri Auriobindo, "the preliminary movement 


(Of Vr 
atha), i 
indere : is a careful self-discipline by which good habits of the 
MN ooo for the lawless movements that indulge in 
ervous being. By the practice of Truth, by renunciation 


d inclination towards the divine 
d of the mental Kingdom, a 
tis established". (Founding 


Dc 

Pur 

ae by constant meditation an 

Pure b (Soul), who is the true Lor 

the if ad, clear, state of mind and hear 
Ife Divine .. p. 34) 


0 do is says, among other t 
atmlessn conduct, for without con 
aNd "Purit ess truth, honesty, absence 
ese ee ebd austerity Veda - 
iyamas” (Sanathana Dharma. P. 194 

a, “The function of th 
Divine Consciousness: 


The main intention W 
ith a soul, but 


ma” and “Niyama” have 
can be no meditation. 
- these are 'Yamas' ; 
r ‘Isvara’- 


hings "Ya 
duct there 
of greed 
Study, Yearning fo 
). 

e body is to display 


A 
ccording to Ramanuj 
and not to be 


an ae workings of the 
tman iment to the spirit’. 
With à = real being, not mere 

ody”. (The Living Teacing © 


the p 
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4. Uyumarenni ugandu : (e iiujonGlpessresfl 2 5g) - It is 
stressed that the devotees (aspirants) should necessarily avoid all 
evil designs and live with pure heart - "We are not aware of our 
true self, our archetypal existence. We have not got complete truth - 
consciousness. In order to arrive at that truth - Consciousness, 
which is the constant awareness of being, Ramanuja asks us to 
Surrender ourselves to God, whose consciousness is auspicious 
and integral. He affirms that Divine consciousness would lead us 


on to absolute perfection and happiness”. (The Living Teaching of 
Vedanta. .. p. 23) 


But, ‘for surrender”, says Aurobindo, "everyone has his own 
first way of approach towards it. Complete and total surrender is 
not So easy as some seem to imagine. There are always many and 
large reservations ; even if one is not conscious of them, they are 
there. Complete surrender can best come by a complete love and 
bhakti. Bhakti on the other hand, can begin without surrender, but 
naturally leads, as it forms itself, to surrender. And when the 


Surrender is complete, the full flood of sadhana is possible” 
(Founding the Life Divine . . p. 75) 


And we find in the words of Subramania Bharati that, "Self - 
Surrender is the supreme condition of winning the Universal life. 
Men will part their wealth, their rights, and even their lives, at the 
call of religion. But when you ask them to exchange their human 
self for the divine self, which is exactly what all great religions 
want them to do, they refuse. For the wine of mortality has terrible 
fascinaton for most of us - and yet by flinging myself into the 
blazing fire of universal Reality, | do not lose myself. | emerge out 
of the ordeal, shining and deathless. Brothers and sisters, come let 


us strive to become immortals b i . 
AS y losing ourselves i eme 
Light" (Bharathi p. 52) pane Supe 


And according to Sankara, “All this Universe is for man’s 


edification and to help him to attain self - realization". In this context 
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Kenneth Walker, echoing the vedic thoughts, says, "a man must 
live his life and discharge his obligations to his fellows, since, for 
all practical purposes the universe that has come into being is 
real. But he must go further if he is to reach his goal. There are 
two paths, pravritti and nivritti : the one leading to the eternal 
world and the other to self-knowledge : the one providing the 
worldly experience for a useful life, the other leading to philosophical 
and spiritual enlightenment" (Diagnosis of man P.133). 


5. The natural features peculiar to one who seeks Kainkarya 
Purashartha are briefly stated in this pasuram (hymn). It only 
reiterates the philosophy of Upanishads, that, "Life on earth is the 
means of self- perfection. We have to undergo the discipline of 
Samsara in our efforts towards the higher joy and the complete 
Possession of spiritual truth . . Life is a state in spiritual perfection, 
à step in the passage to the Infinite. . . And perfection is inward 
and spiritual, not outward and mechanical". (The Philosophy of 


the Upanishads p.23) 
3. PRAYING HIS GRACE WORLD DERIVES PROSPERITY 


“Ongi ulagalanda uttaman pér padi. . ” 
1. Ongi ulagalanda uttaman - (pù e-eosenbs e S56) 


The vedas declare thus : 


a) Vichakra -mé prithiveem yésha yétham 
Kshetraya vishnur manushé Dhashasyan 1 
(R- VII - 100 - 4) 


"Vishnu overstrode this earth. ready to give it for a home to man 
The humble people find themselves secure under His protection" 


b) Thrini pada vi chakramé 
Vishnur gopà adhabhyah: 


Atho dharmani dharayan Il (R-I. 22-18; S.Y, & A) 


* 66 Andal’s - Thiruppavai 
“He made three steps 
Vishnu, the protector, the undeceivable, 
Upholding thenceforth, “The eternal statutes” 


Yasya three poorna madhuna padha -- 

Nyakshiyamana svadhaya madhanti 

ya u thrdhatu prethiveem uta dhyam 

Yékó Dadhára bhuvanani visva (RI. 154-4) 
"Vishnu whose three places are filled with sweetness” 

Imperishable, places that joy with holy bliss ; 

Vishnu the One, who upholds the three -fold -- 

the earth, the sky and the worlds of living creatures" 


Tr. AC. Bose - The Call of Vedas p.p. 92 ; 193 and 194 
The myth referring to such vedic thoughts is. 


The Devas having lost their power and position to the Demon 
King Mahabali in the Seventh Treta Age, sought the help of Lord 
Vishnu. And Vishnu took the form of a dwarf. accompanied by 
Brahaspati, went to king Bali where he was performing a sacrifice 
(Yagna), and begged for a gift of land and space covered in thre? 
strides. And when granted Vishnu took the huge cosmic form 
measured this world with one foot, as number one, the whole ° 
sky, the universe with other foot, as number two and for the thri 
one placed it on Mahabali and sent him and other demons to 'Nethel 


world' (Hell). (The Tiruppavai ndu 
- of Sri Andal p. the HIN 
Myths p.p.175 - 179) p. 224 and th 


referring to the c hat Microcosm represents Macrocos™ z 

of Lord Vishnu ee of two different diverse incarnation 

as a giganti Orn as a dwarf (VAMANA) and in no time grow” 
Ic one (TRIVIKRAMA) extending the whole Univers? 


ii) Whereas the cosm iS 
ology implicit i th! 
Stated to be the three Steps to m ee ee 


of the sun. ean rising, culminating and sett!” 


x8) yoru - #ambureoa 


However, the Rg Vedic position according to Sri Sundarraj is 
“these steps refer to solar movement, but is not the diurnal (daily) 
movement, nor any imaginary movement through earth, firmament, 
and heaven; but annual periodical movement through the equinoxes 
and the solstices, i.e., 


a) step : 1 : From Autumnal Equinox (A.E) to Winter solstice 
(W.S.) - Southward 


b) step : 2: Winter solstice (W.S) to Summer Solstice (S.S) 
Through the Vernal Equinox (V.E.) Northward) 
Autumnal Equinox 


C) Step : 3 : Summer solstice (S.S) to 
(A.E) Southward) 


(Rg Vedic Studies - p.p. 83 - 99) 


As regards, the phenomina of Sun's movement the modern 


Science observes as under : 
"We discovered”, says Dr. Janardan Ganapat Rao Negi, "that 
dicity of 260 million 


the sun's motion in this galaxy has a perio 
y in the orbital plane. 


Years, Thi 'e orbit in the galax 
. This represents sun $ orbit ! 
But the sun also moves in a vertical plane upwards and down, the 


half period of this oscillation being 34 million years. -- He bee 
further, “though the causes for the changes have not a 
discovered the dominant periods of magnetic reversal ote us due 
N the sun's orbit in the Milly W rrelated at p 


COnfidance level. The sun's motio T 

“vents because of the uneven distribution of ve 
And it is also stated that the “Cosmic a 

Primodial energy of dynamic universe release a 

portant concept and the dance itself P E 
Stions:” (Cosmic Dance of Lord Nataraja) ( 


' 1985) 


ay are CO 
n in the galaxy cre? 
masses ! 
e concept" 
rhythimically is an 
hythmic jumping 
indu, dated May 
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Thus the Vedic deity Vishnu represents Surya (Sun God) and 
the worship of the Sun "the swift moving luminary" gradually 
transformed into worship of Vishnu as the Supreme God. (the all 
pervading) and It led to the concept of Narayana, and His various 
incarnations. 


And the Vedic concept of "Vishnu over strode the earth", He 
made three steps" etc. (eridlujeosents e &suei) is revealed well 
in Vamana" incarnation leading to “Trivikrama - Avatara and found 
to be quite remarkable. 


2. Uttaman Pēr Padi -(2 551060 Gurung) 


Chanting the names of the Lord who is pre-emiment and 
excellent. 


"Unless the mind is interpreted as one with spirit (Lord) we 
have not reached the ideal of civilisation” (The Heart of Hindusthan 
- P.46). And when one thinks of divine forms and utters the sacred 
names, one's faculties get sublimated. This paves the way and 
prepares the aspirant for Scaling the higher reaches on the peaks 
of spirituality". (Vishnu Sahasranama --- A Study. P.6) And such a 


Steady recollection of the glories of the Lord is what is called 
Upasana or Bhakti by Ramanuja. 


Uttaman (e&mpen . ) 
people who sacrifice their Self-int 
others. (Altruistic person). The L. 
and grace them with all benefi 


Purusha" the Lord bestows all 
the worldly life. 


means sat - purusha i.e, good 
erest and work for the welfare of 
ord always thinks of His devotees 
cence. So also being a “Uttama 
things even to His detractors, for 
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cows - which yeild milk lavishly - compare the Atharva 
Veda 


Wed INT Reon 3 set 
wag UAL aret i 


"Sahasram Dhara Dravinasya mé dhuham 
Dhruveva dhénur anapasphurantl . . ” 


Enrich me with wealth in a thousand streams, 
Like a milch - cow that never fails. 


(Tr. A.C. Bose. The Call of the Vedas - p. 287) 


It also indicates the seekers seeking “Jnana” and everlacting 
Wealth - bliss - from the realised souls. 


4. The implied meaning of some of the terms used in the 
verse are. 


(a) Ongu perum -sen - nélodu - (gri; Qumi GlesGlmepn(o) 
Stalks of big - red-paddy gwown thick and high. The ripening 
grain stalks bend as they receive more substance, so also the 
Spiritual - the teachings give, the devotee bends low to God. (b) 
Kayal - (aue) means fish-but it denotes Jeevatma - cétana 
(c) Kuvalai podhu («eios Gungy) - Lilies stands for devotees 
hearts (d) Pori vandu (Qun eueim(3) it indicates God, the Lord of 
Universe (e) Pasukkal - Cows - means Jnana - Knowledge. (f) 
Neengatha selvam - (meng Geb) The everlasting wealth - 
eternal bliss. - birthlessness and deathlessness. 


5. It is interesting to know that "In the realm of spiritual iife it 
IS the guru (teacher) who seeks out the disciple even as a cow 
whose udder i.e. swollen with milk seeks out its calf. This is not 
Some fabled tradition, but an actual fact as has been time and 
again. established from time immemorial right down to the present 
day" (Manikkavachakar . .. p. 11) 
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4. THE RAIN SONG 


(“ Azhi Mazhai Kanna ! Onrum nee kai karavel") 


This hymn (Pasuram) is similar to the Rg. Vedic verse 5.84 

- 8 (Parjanya suktam, mantra 8). The prayer is to Parjanya the 
Lord of rain as is to Varuna. In this, the cows are called 'Agniya" 
mere Heer veri peur Aa: quem d 
qq srargfarfar «rfe sprorar waa: N 
Mahantam k6Samudchanishincha syandantam 

kulya vishita ; purastat 
Dhruténa dhyava pritvee nyundhi 

Supranana bhavatva - agnayabhyaha 
O ! Parjanya raise the cloud up in the sky 
The cloud, a reserviour of ocean (waters) 
Cause it to rain incessantly, whence 
Streams and rivers-over flow eastward ; 
As you make pliable the earth and sky i 
Let ‘cows’ get pure water everywhere | 


(Source:- Article on ‘AGNIYA’ by Naval Pakka™ 


Dévanathacharya SWamy -- Nrisimha Priya, sept.1980) 
Lord Krishna Says.- 


(TrVR.) 


i | parjanyad an à 
From food creatures nasambhavah. . . 


food.." Come into being; from rain is the birth of 
- 1 
2. Compare Bharat B.G.-Ii 
z 18 so " i 
Kodartàri" . Ng for " Aazhiyul pukku muganthu 
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3. The Rik Vedic myth fits in well for this hymn. M. Sundarraj 
says. "As the sun turns his face southwards, the time is 
dakshinayana (or rudravartani or pitrayana) and in this period fall 
the rainy season and the autumns. Mitra and Varuna bring the rain 
clouds on the back of Vata and Vayu Then Indra steps in and with 
the aid of maruts pierces the dark Vrtra who withholds the waters. 
The latter now are infused with Agni's seeds flowing into them 
from Soma and are carried down onto the earth by Parjanya. In 
autumn, life proliferates in every direction and field reaching the 
highest productivity during the second and third months of the 
season. Pusan, Vishnu and Indra ail contribute to this end. Milk 
and honey (sugar - cane juice) flow in the land. ‘(Rg. Vedic studies. 
p. 237) 

4. Üzhi mudalvan uruvam pol mel karattu - eeufl (paims 2 (eu 
Gum) Quod miis) 

This refers to the Lord who is dark - black in colour, remains 
as the only person at the time of Dissolution (Pralaya) 
or Pralayas, viz., NAIMITTIKA 
wo types of dissolution occur 
ther on the completion of 


"There are two types of maj 
Pralaya and Prakrita Pralaya. These t 
Once everyday in Brahma's life and ano 
Brahma's life, respectively. 


Naimithika Pralaya occurs at th 
Chaturyugas or half a day of Brahma ( 
human years) (Say 432 crores of years) 
curs at th i 
sh before this pralaya. 


described) in Naimittika 
wallows water. followed 


e end of Kalpa or 100 
ie. 43,20,000 X 1000! 


of Brahma's life. 
"And Prakrita Pralaya oC e end 


Over 36,000 solar system peri 
"When this first pralaya occurs (as 


is 
water pervades every where ; rather Agn eel UNE 
by Vayu swallowing Agni, and Akasam. 


disa o Prakriti 

e h n lutes of Prakriti, 
lsappearance o Tanm Bhutas and ev | E 
5 f all Tanmatras, ihis Pr 
beginnin i ith Ahankara and Mahat are destroyed. Then his Prak 
eginning wi 
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——— 
and Purusha will merge with the Paramatma who alone remains” 


(Modern Science and Veda Sastras. P. 89) 


Aurobindo says ; “The ancient concept of creation held all 
over the world from the Himalayes to Andes, conceived, of the 
stuff of things as a formless expanse of waters covered over in the 
beginning by darkness out of which day and night. and heaven 
and earth, and all worlds have emerged. "Darkness" says the 
Hebrew Genesis. “Was upon the face to deep, and the spirit of 
God moved on waters”. The mystics seized on this Universal belief 
looked down on an unfathomable night and surging obscurity, 
darkness hidden within darkness, the inconcient waters from which 
mighty energy of the One, their existence had arisen. Above them 
they beheld a remote ocean of light and sweetness, a highest ether, 
the supreme step of all blissful Vishnu. . . ." "(The secret of Veda. 
P.P. 448 - 449) For more particulars - refer INDTRODUCTION.- 


5. PRAYING UNTO HIM ERRORS AND SINS BURN TO DUST 
("Mayanai mannu vada madurai meindanai) 


| 1. Mayan (vnu) - wondrous Lord of infinite sports. "One 
nds the supreme Master of all Maya. He is the very sub-stratum 
upon which all the plurality Spiring up and play this infinite 


enchantments, delights, constantly basking in the light of the 
Supreme consciousness. 


oe oH the term also indicates the one whose delusory forms 
a ess ie variegated. According to Puranas, for the sake of 
Ing the world and maintaining its order and rhythm, the 


himself involved in it’. Thousand 


Ways to the Transcen j 
P.p. 60 and 94 dental - Vishnu Sahasranama 
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The Kathopanishad briefly says that "Even one has beheld 
as wonderful, heard and proclaimed it (Brahman), no one has 
understood it. And "Blessed is he who, taught by a good teacher is 
able to understand it" (Katha. Upa. 2-7 and 2.9) 


2.  'Tayal Kudal vilakkam seida Damodaranal 
Siow GO Mensano Geis sorar 


i) Lilasuka describes the bewitching vision of the entire 
cosmos revealed inside the tiny mouth of the darling child, when 
Yasoda examined it to check whether Krishna had eaten mud as 
Balarama had complained. 


ii) According to Brahma purana as a child Krishna allowed 
Himself to be tied with a cord (daama) around His waist (udara). 
Srimad Bhagavatam describes it in detail. 


iii) The name ‘Damodara’ means "One in whose bosom rests 
the whole universe. It also signifies that He is one who is known 
through the purified (udara) mind, due to self control (dama) and 
such other qualities. 


iv) "Damaat Daamodaram vidhu" - Mahabarata. 


3. Tóyómal vandu nam tumalar - tuvi - tozhudu vayinal 
padi manattinal sindhikka. . . 

CanGuimiomür eig mm goers SASAS eumuSlesmeo ung. 
omgaan éiálae) 

i) Andal has brought out beautifully just in two lines the subject 
which will consume volumes and volumes of pages to write and 
immunerable days and months for a meaningful discussion. 


In the path of bhakti, the Bhagavata enumerates nine modes 
of devotion : (i) $ravana - listening to the expositions of the glory 
of God, hearing His names, sung or repeated etc (ii) Kirtana- 
singing the praise of God, Chanting His hymns, names etc ; 
(iii) Smarana- remembering the significance of His splendour and 
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grace (iv) Padasévan - worshipping his feet (v) arcana, at He 

flowers to the accompanirment of repeating His names i» Si 

vandana, - offering obeisance (viii) dasya-servitude : (viii) sa be 
friendship and (ix) atma., nivedana, - making one’s own se 

the supreme offering. 


Sravanam Kiftanam visnoh Smaranam Padasévanam 
arcanami vandanam dasyami sakhyam atma-nivedamam 
Bhagavata VII. V 23 


Bhakti is worship that is accomplished with the body, with 
the mind or with speech; It is activity that rests in the worshipping 
individual and is the cause of generating satisfaction in that which 
is worshipped. When devotion is expressed through words, - o 
speech - It is called ‘Stotra’ Its characteristics are said to be SiX : 
(i) offering obeisance ; (ii) benediction (iii) expressing the settled 
conclusion : (iv) speaking of the infinite power of God; (v) 
expounding His glory : and (vi) prayer, It is of two types. (i) 
expatiating on, and praising the auspicous and glorious attributes 
of God; and (ii) uttering the names of God which manifest His 
attributes. The latter is easier, but is in no way less efficacious: 
This is the path, it is held, that is best suited to and specially designed 
for kali-yuga - (Vignu - Sahasra Nama. A study . . p. 17-19) 


iii) ‘Prayer’ in itS wide Sense is the y 
Religion’. And religion i 
voluntary relation, ent 
mysterious power y 
its fate is Contingent. 
Prayer is religion in 
Of Religious Experi 


ery soul and essence Of 
S an intercourse, a consciousness an 

ered into by a soul in distress with Oe 
Pend and upon which 
dis realized by praye" 
religion” (The varietie® 
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"And mantra 
: sa i 
Vedic ritual. The mía Dio doubt the most important 
The ritual substances ls (Kriya) may undergo: small ipd m 
of soma, and ay be replaced b i ifications. 
, the S y substitutes as i 
What is REI for sacrifice. These are SRE n the case 
may be recited is that the mantras remain unchanged SUA 
o TP . The 

r chanted in slightly different manner pede 

rent 


parts of Indi 
; ld us 
Pale Rice _ Mantras transcend religious, geographical 
2000 years t gn Many mantras have been preserved fo M 
..." (Athirathra What Science Has to Say in E 
exe he 


Hi 
indu dated June 10,1990.) 


v) Cons 

TAE iiit prayer and meditation etc. (Keerthanam and 

and duod nA deep rooted ‘Bhakti’ And ‘Bhakti’ is the unshakable 
achement to God / Isvara. it refers to the relationship 


betw 
, een the 
May not iih soul and the Cosmic Soul. (Purusha, the Supreme)" 
seless flow of Love to God, desert my heart, even though 
" Says Vishnu Purana. 


! ma 
T" ve to pass through thousands of birth. 
Or MH whether it be expressed through devotional words 
* body of co peech, (Mantra the mystic syllables - 8 particular sound 
Upon WIRT nsciousness) which is called stotra Or silently meditated 
M HU ae offering obeisance. is a feature of Bhakti, that is 
Intensity In « with body, with mind or with speech in a single state of 
as SORA Inspiration' such ecstatic conditions. lead to trance 
amakrishn from the lives of saints and geniuses like Meerabai, 
Urobindo : Paramahamsa, Bhagavan Ramana Maharishi, Sri 
Rede i hukaram, Alwars and Nayanmars of South India, St 

, St Chathedrine and a host of others. 


" 

E As though to prove such intensity © 

die enon was reported in the media sometim 
onished many people by his visits to t 


atta 
treya at Sanquelim about 40 kms. from Pana 
s, the monkey used to offer prayers 


erfect temple discipline. 


f devotion, 4 strange 
e back that a monkey 
ple of Sri 


e 


According to eye witness 
intaining P 


Ust j; 
like a human being Ma 
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without indulging in any antics and later retire to his abode opposite 
to the temple. He was also accustomed to sit with devotees who 
assembled to hear religious discourses delivered in the temple 
premises. Even ferocious dogs in the vicinity refuse to chase this 
"holy monkey", eye witnesses say." (The Hindu dated January. 


31 1973). This may perhaps be an eloquent testimony to Karma 
theory. 


4. Theeylnil thoosaagum - (Sue Silene id) 
a) Unknowingly or knowingly the chanting of the supremely 


praise worthy ‘name’ burns away man’s sin, even as fire reduces 
fuel to ashes”. (Vishnu Sahasranama A. Study. p. 8) 


b) "As the fire which is kindled turns its fuel to ashes, Arjuna. 


even so does the fire of wisdom turn to ashes all work". (Gita IV- 
37) 


Hence, due to undiluted, unalloyed and ceaseless devotion 
(Bhakti) unto the Lord, all the three kinds of Karma (literally called 
action) viz., Prarabdham, Sancitam, and Vartamanam get destroye? 
and we get liberated (i.e., Bliss. eternal, due to birthlessness and 
deathlessness) 

5. Doubling the Human : 
revelation in our human exist 
“Transformation of the individual 
linking Up of our dail 
truly human”, 


| 
"The aim of life is the gradu? 
ence of the external in jd 
into the universal outlook. T” 


y life with the external purpose that makes " 


ers. Sat Purusha - 
SATAKA verse-64 


Ta agre - flgmoumenae 


pyramid of philosophical endeavour’. observes Dr. Paul Brunton. 
And he says further "it was called by the sage “the lighnting 
flash" for it moved across the field of consciousness with the 
tremendous speed of a stroke by lightning This having been achived 
thier further, work was to recover and stabilize the gratifying glimpse 
thus gained. With that thier quest came to a perfect end . . . What 
they knew, that they were ! Having perfected reason they 
unhesitatingly left it behind and then perfected the higher faculty 
of insight, wherein knowledge and being merge into One" (The 
hidden, Teaching beyod yoga.. PP.175-176) 


And Sri Aurobindo says “Travelling on the path of the Truth 
With the straight and perfect leading of the gods the limitations of 
mind and body are at length transcended ; We take possession of 
the three luminious worlds of the higher heaven. enjoy the beatific. 
immortality, grow into the epiphany of the gods and build in our 
human existence the Universal Formations of the higher or divine 
Creation, Man then possesses both the divine and human birth ; he 
I5 Lord of the double movement, he holds Aditi and pit together, 
realises the Universal in the individual, becomes the infinite in the 


finite. (The Secret of the Veda p.P- eM 
6, WAKING A DAMSEL 


“Pullum Silambina Kan, Puliareiyan Koilil 


1. Rabindranath Togore Saye jl o une 
“nanalysable code which finds its depth of explanation 2 treated 
hearts of the people who use it. Code words ee ee 
aPpear childish, and one must know Hole i immediately 
Which are not realised through the path of iu code word for 
hrough an inner vision. must use Some kin 


heir expression”. " 
(The philosophy of the Upanishads - P. 
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Keeping the above in mind the following as also the 
esoteric sense explained for other hymns are to be studied. 


a) Pullareiyan koil - (uererenguien Garwa) means 
Archvatara, (b) peli - (Guur) Moola prkriti (unmanifested), (c) Mulai 
(qps»e) its Mamakara (Intelligence) Ahankara (arrogance) ; (d) 
Nanju - sys Poison - Bad effects of the above : (e) sagada - 
(ssb) (cart, carriage) Wishes - here ‘Cowardice’ - Kalak - 
Kazhiya - sex&aiflui) vairagya, Spiritual freedom ; (g) Vellattaravu 
- (Qaras) day today events in life (Samsara) - pleasure 
and pain of worldly life ; (h) Thuyilamarntha (guMeow iti) 
disinterestedness non - application, or mind ; (i) Vittinal - 
CSA) Guru - unfazed Acharyan (j) Mellavezhunthu - getting 


Slowly ; (k) Ari (si) removal of ignorance (Thiruppaval 
Prapannaraksha p. 55) 


with her wish by allowing 


b 
Y her, but He also succked out her life - breath: 


3. nal chagadam Kalak - kazh 
(Serene ss i5 $69&5flui& ancor; 


The demon ( 


lya Kalochi. 


rishna Out-right. Kris 
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the name of ‘Hari’ i 
ri’ by saints and i i 
ese yogis (munis) is also hea 
=e aioe ip meditate and gain - God-experience by fe 
Maan | a episode indicates the defeat of enlargement Hae 
"i Eoi and the destruction of Cart - demon symbolis | 
j e 
i. d i the mind which is unsteady like cart-wheel "i 
all creation. the prima | 
Hn esta p | cause sleeps (Yoga - nidra) in 
4. vellat - tara 
- vil tuyllamartha vittinal - (Qeueneng À 
Sunnis Ms Slemes) ae 
i seed -primal cause, reclining on Ananta 
n milky ocean immersed in yogic meditation . . . . 


TOR in as declared n Upanishads and the symbology of 
af id nam are indicated in this verse The snake is the symbol 
state is q energy, The ocean represents infinitude. The sleeping 
Prakriti Sa as Ananta aedi - Yoga-nidra It is actually 
the five at rest. The snake is endowed with five heads, to denote 

elements constituted in nature. It is also provided with a 


tho 

usand heads to make the plurality in Nature. 

ween activity and rest, Purusha 
g awareness The ocean of milk 
polizes this beatitude. (Facets 


or Vi While Prakriti afternates bet 
ie ds is fully in His unchangin 
hich Ananta sayana floats Sym 


o 

f Brahman p.p. 78-81) 
e ‘Reality’ which is ‘Absolute’ and 'Un-manifested' 
Immanent - The immanent Reality 


arbha) in Vedic parlance. 


at could be seen in a banyan 
hing more could 


NL again, th 
is aie as “Transcendent” and 
Gan Antaratman. (or Hiranyag 

ogya Upanishad declares that wh 


be 
rry as minute seeds and when these are cut not 
ence “Immanen 


be 
h Seen, but from the subtle ess | 
"ge banyan tree springs forth - That is, Brahman, is 
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essence in the seed as well in all the Nature including Man - 
Examples such as the salt which is dissolved in water pervades 
the entire water, as the sparks fly out from the fire or sound from 
flute are also cited. Dr. Radhakrishnan says that "The Upanishads 
are decisive about the principle that Brahman is the Sole source 
of life in all that lives, the single thread binding the whole plurality 
into a single Unity.” (The Philosophy of Upanishads. P. 59) 


S. ‘Ari’ yenra Péraravam (‘.s)f emp Guggenb) The supreme 
spiritual Reality is called Hari. He represents the whole reality. His 
nature is a combination of six essences, Beauty, Majesty, Strength, 
Glory, Detachment and Perfect Intelligence. (Sri, Aisvarya, Virya. 
Yasas, Vairagya and Jnana) Of these, Beauty is the fundamental 


one and others are Subsidiary. Other aspects of the perfect i.e. the 
indeterminate nature of Brahman and 
of Hari. Hari is the only com 
only fraction of Him" 


Paramatman are only aspects 
pleteness and perfection. Others are 
(Introduction to Vedanta p. 174) 

6. Ullam Pugundu Kulirndu (2. enemin 

It is as though, "the h 
in Yoga-Samadhi (hig 
transend the mental pl 
the yogi enters the 


UGS (Seria). 


is trans i i 
eo cended and an indescribable sense ? 
logical and Cannot p 
thinking. This is the 


Occultism and Yoga P.P. 229 . 230) 
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7. WAKING - A GEM OF A GIRL 


“Keesu keesenru yengum anaisattan kalandu...” 


1. "mattinal ósai padutta tayiraravam kettiyēyo ?" 
“WSS esos LASS srb Ger usne)Gum ?" 


Don't you hear. the crackling noise of churning the curd . . It 
reveals that — 


"Man is essentially divine". This truth is lying in all men like 
butter in the milk, and needs churning to bring it out in a manifest 
form. The Amrtabindu Upanishad majestically declares (verse. 20) 


Ghrtamiva payasi nigudham bhüté bhüte vasati vijnanam; 
manasa manthana - bhutene 


Satatam manthayitvyam manasa manthana - buténa 


"Like butter hidden in milk, pure consciousness resides in 


every being That must be brought by constant churning, by the 


Churning rod of the mind." 


(Eternal Values for a Changing Society - Vol „IIl p. 379) 


e who has graceful (va) locks 


2. Kesavah - (Gaseienss) "H s 
ishna's form . 


Of long hairs (kesa) is familiar in Lord Kr 
the Lord that illumine the sun, 


"But ‘Késas are the rays of 
he Cosmos. “The rays of 


moon and such other effulgent things of t 
| e the 
Mine that illumine (the sun etc) are called Kesas. Therefore 


| i Aslo 
Wise Brahmins call me, Kesava" (Mahabarata Santi ine i 
Ka' means Brahman, the Creator. and 'Eesa' means 


eserver, 
Destroyer. Both of them have sprung from vishnu: the A x 
hence He is called 'Kesavah' (Vishnu Sahasranama .... ©- 


" and hence 
166) The Lord Krishna destroyed the asura “Kesin” an 


Called “Kesavah” 
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8. WAKING - THE ONE BELOVED OF KRISHNA 


"Keezhvanam vellenru yerumai siru veedu... ” 


1. Mavai pilandanai - (woneumi Mmisri) The episode 
pertains to this is, as follows: Kamsa sent an asura named 
"Késhin", who came in the guise of a horse to kill Krishna. Krishna 
thrust his hand into the mouth of the horse made his hand grow 
bigger and bigger and destroyed the demon in the process. 


2. Mallarai mattiya - (weeny LOML_ig.ws) This refers to the 


episode that 'Kamsa' once performed a solemn sacrifice called 
"Dhanurmakha" ( 


3." 


According to tradition, it is 
to 'kaivalyam' and ‘Jnana’ (i.e. Jinina 


eys the thought in respect of "Dawn" that thé 


k 
M become bright With day break. m 
as eir Shed for a short while (Api? 
JUSt before milking, so that they (7? 
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yield more milk. Peri 
, . Periya Achan Pillai ej 
Q t : illai e «c 
ueimlérener .Sj&eflG gon iei rem jacuiates, CITUR IET 
emdlufluji SoMpisg memi .ileneGu 
: ujibuts uires Qowi’ Cepeumuige Men ASA 
urprisin BS guum) It is in 
E to note that Andal who must have known in 
ic ifi : e 
» bere SAGTINCE of Agnihotra homa (yajna), being the daughte 
vār. should have also und u j 
duty of the shepherds. RETE PES 
This is 
A i dus of the few passages to understand, its difficult 
the TE f gives enough room for many interpretations. Besides 
nal commentaries already stated | 
, the followi j 
may also considered. RSIS 
a) Thi 
es Pi passage refers to beautiful dawn described in a most 
e u 
eed way. “Usha the Dawn" comes as a bringer of Truth is 
Bs the outshining of the Truth. She is the Divine Dawn and the 
E. ical dawning is only her shadow and sym 
erse. ( The Secret of Veda. P. 125) 


TM : Te vedic word ‘go’ meaning at © 
Bye e “Dawn” also is ‘gomatl’ girt wit 
herds of sun. 
ds The passage is akin to the 
inva Fdhehl ratnam uso asvavat’, 
ation only an entreaty for ‘pleasan 


att 
ached cows, men (or sons) and horses. 
sense will run, 'conf 
nergy and of force of vitality" 


bol in the material 


nce cow and ray of light. 
h rays or accompanied 


e “Vedic prayer to Dawn”, gomad 


the ritualistic sees in the 
t wealth to which are 
tines if One other hand 
* © words are symbolic the irm in us a state 
ebd full of light of conquering e 
Secret of Veda. P. 1 19) 

Daw d) “The Rg Vedic hymns 8.3 
the n along with Aswins, swans Bul 
e descriptions are. “Agwins fly but li 

Ses ‘Buffalo’ (Mahisha) is used. Sr 


57.88 9. mention of the 
Soma. Normally 
these three 
"the poet 


ffaloes and 
ke birds’. But in 
i sundarraj. says 
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has chosen 'baffalo' ( Mahisha) as a symbol of great power, strength 
and vigour and quite obviously also he is not talking of Aswins as 
such when he is referring to 'buffaloes' (Mahisha) but to some 
other power or deva. Who else can this be but 'Agni' the father of 
Aswins and source of all Strength and Power.. Agni is specifically 
referred to as buffalo, a wild ox." (Rg. Vedic studies 
p.p. 258 - 263) And according to vedic myths, sun is the son of 
Agni, deriving great strengh, vigour and power and light. Thus the 
Yerumai (Buffalo) in this hymn may mean Sun. It may also be, SO 
because it follows the phrase "Keezh vanam vellenru', immediately 
indicating the vanishing of dark night and the day breaks as Sun 
rises in the east. And again the word “Siru Veedu” may also mean 
this ‘World’ besides the term ‘small release' in-as-much as the 
idiom “Peru Veedu” or Veedu pēru denotes mélulagam, 
Paramapadham, Heaven, Mukti etc. The word meivan (Gtoweunest) 
may be understood as Traveller (Sanchari) ‘Touch lightly,’ in 
passing, ‘move along’ etc. While the word ‘parandana’ means 
‘spread out’, expand’ etc. Thus the whole passage may also mean, 
the eastern sky is brightly lighted when the Sun, (the strong and 
powerttil one) 'slowly comes as a traveller in this wold, spreads 
out his rays. And the hymn proceeds, the aspirant girl invites all 


others, holding some of the girls. though quite a few have alreadY 
gone to tryst place. 


NOTE: 


to rise, At sun set the flood recedes.” 
(ii) Andal ingeniously uses the terms 'Pasu' (cow) yerumal 


(bu i ' 

a. Karavai kanangal (Cattle particularly cows and buffaloes}: 
l', (cock) Kuyilinangal (Cu T ' 

TN ckoos) lilies, lotuses. ‘pullum 


etc. as symbols to bring out Vedantic Truths 
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9. WAKING THE ONE ENTRANCED 


“Toomani madattu surram vilak-keriya....” 


1. Mamayan - (S) (Maha-maaya) - One who is Supreme 
master of all maaya. 


a) Refer explanation given under verse 5. 


b) And, “Atman the self, is untouched by the play of Maya, 
and yet Maya-play is sustained only by the exuberant warmth of 
His Divine presence”. 


“The sun is the Master of clouds, in-as-much as in its 
presence, borrowing its heat, water by its own nature gets evaporate 
and the water, vapour again, because of its own nature of a lesser 
density than the atmospheric air, rises to the higher altitudes and 
gathers there as clouds. It is, again, the nature of the atmosphere 
that at higher altitudes it is cooler and the water-vapour so cooled 
becomes water again and due to higher density of water it descends 
as rain. In this example the sun can be called as the ‘creator’ of all 
clouds and the “cause for the rains" and consequently the sun is 
also the Master of Seasons". (Vishnu Sahasranama. p. 94 - 95) 
(Rg Veda too stresses this point in many places as to the seasons 
are caused by "Aswins", "Agni" and "Sun"). 


C) The Infinite Reality, Vishnu, is indicated as the Great 
Magician, who has the magic of maaya at His command. Sri Krishna 
says in the Gita : "This divine maya of mine, consisting of modes, 
is hard to overcome. But those who take refuge in Me alone cross 
beyond it. (B.G. VII - 14) And Ramanuja makes out that ‘Maya is 
that, which is capable of producing marvelous efffects." (The 
Bhagavadgita Page 218) 


2. Madhavan - wrgeuen 


The Lord of Maya, is spouse of Mahalakshmi. The term also 
signifies, "One who is ultimately experienced through the diligent 
practice of "Madhu - technique" (Madhu Vidya of Chandogya 
Upanishad). The term also denotes, "one who is the silent (Mauni); 
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who is ever the non-interfering observer. the silent witness. 
(Expounding the significance of the name 'Madhava' Vyasa says 
(Mahabharta - Udyoga parva) - "O" Bharata Know Madhava by 
Mauna (Maa) 9I by meditation (dha) and by Yoga (va) 7. "Maa" 
not only means Lakshmi, but she is also "Vidya" (knowledge.) The 
Lord (Dhava) of all knowledge (Maa) is Madhavan. 


He who helps introspection and meditation is the seeker, is 
"Maadhavah" (Vishnu Sahasranama - p. 36 ; p. 39) 


3. Vaikuntan - wastas Means "One who prevents men 
from going into wrong path". 


“Riks 1.154.4 ; 5.154.5 :1.154. 6 and 1.155.5 refer to 
Lord Vishnu's three steps that are “filled with sweetness. 
impersihable, joy and at the third and highest step is a well of 
meath (usually translated as honey, from madhu". “The highest 
step takes man to his (Vishnu's) well - loved mansion. where men, 
devoted to Gods are happy ; this mansion is 'sublime' and the 
hymnist (Rishi Dirghatmas) expresses his longing to reach it. Mortal 
man beholds with amaze two of these steps. but His third steP 
doth no one venture to approach...” 


any kind of well". (Rg Vedic studies Pages, 84, 98. 99 and 100) 


In post : Rg Vedic Literature, the heaven of devas where Vishnu 
resides is called "Vaikuntha' (ibid - P. 100) 


| 4. the esoteric Sense attri 
illumination of lights at stat 


God - experience, ‘spell of Trance", 
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10. WAKING THE ONE CONSCIOUS OF KRISHNA 


"Nótru - cuvargam puhuginra ammnay. . .." 


1. Nótru - chuvargam puhuginra ammanay matramum 
thararó. (Gmmppi& «eire y@Aonm ADVE .... orf 
angnGrr... 

Here, "an identity with the Divine (deeply engrossed in Nónbu) 
within is gained. But that is not enough. One has to reach identity 
with the Divine without. For the Divine which manifests in the 
individual is manifest in the universe also. There it is an extended 
manifestation. This, to enlarge onself. to extend one's conciousness 
of self-expansion gains depth and power as the consciousness 
liberating itself from the limiting hold of external nature, grows into 
larger conciousness active in the subliminal being, extends itself 
wider and wider as is natural to the sublinal, and ultimately 
culminates in the embrace of the individual with the universal 
consciousness . . . the realisation of the cosmic divine. (The 
Teaching of Sri Aurobindo P. 16) 


Kutratain vaiveezhntha kumbakarnanum 

Tórrum unakké peruntuyiltan tandanó ? 

Ātra anantaludaiayai arunkalame 

Terramai vandu tira.." 

&ID&les wuru phs (GOLS TD 

Gando eria Cums guile gem 5HSICEH 

AOD AMS QOLU AHLEN 

Cspmon abg Ap 

The implied meaning is as follows : - “There are two kinds of 
sleep. without understanding any knowledge of self, and without making 
any effort towards knowing ‘the indescribable experience that comes 
upon our dissolving into that very consciousness’. One sleeps out of 
ignorance. The second one is engrossed in “Ananda” (Bliss) and does 
not care to know any other thing.” 
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The first one occurs due to 'Tamo Guna’ (i.e, due to indolence, 
laziness, slothful and sluggishness etc.) and the second one due to 'Satva 
Guna' The first one knows no beginning but its end is known. Whereas 
for the second one though there is a beginning it has no end. To get 
beyond the three gunas one has to attain first the rule of sattva. One's 
action becomes disciplined and enlightened and ceases to be the result 
of passion and ignorance. One has to become ethical, before becoming 
spiritual (B.G. VII - 15). 

And for 'Prapannas' the ritualisitic nonbu does not interest them, It 
is , therefore, the gopi (girl) is addressed as 'rare ornament' (Arunkalame") 
with ‘enormous laziness’ (arra ananthal) a sign of being spiritually active 
and steadily (Therramai) come down to open the door (Consciousness). 


11. WAKING THE ONE, SCION OF THE COW HERDS 


("Katruk-karaval kanangal pala karandu.....’’) 


1. Kutramondrillada (@poGonemmMeveons) (the one who is 
free from Ahankara Mamakara, Kama and Kroda. 

2. Putraravu (ujpeuraj) - Snake - the worldly pleasure that 
destroys ‘Atma’ - Purraravalugul - denotes Alvar's extreme Bhakti 
(devotion) 

3. Maylle - (1ouGeo) Peacock - Prapannas. 

Swapadésartha or the Esoteric sense reveals, briefly, as peacock 
which dances at the very sight of the clouds, is hostile to snake, the 
Prapannas who enjoy at the very thought of Krishna of Cloud's hue 
are detractors of worldly pleasures ; they are engaged in 'Bhagavat 
Kainkarya' being servitors of the Lord. l 


12. WAKING THE SISTER OF PROPEROUS ONE 
“Kanaittilan karrerumai kanruk kirangi.” 


1. Nar-selvan - (mmGleeoeuss) Sriman. The one who serves the 
Lord with préma bkakti. 

2. Thangal - smiami means "Daasanu dassatvam" (arem 
HIMFU Jig. wits Agun) A peculiar stance of Vaishnavism 
(Ramanuja's School) - Servant of Servitors. 


3. The traditional view point is that preceptors of their own volition, 
thinking of their disciples, instruct them the intricacy of Truth (Tatvas), 
enjoying the God - experience. 

4. Pēr - urakkam, (Guigsm&eib) Deep slumper. It is neither the 


tamasic doze of the human nor the yogic sleep of the Lord. It is, in the 


words of Sri Varadachari. "trance consciousness or subliminal self 


revealed in trance shows itself as a principle of superior dynamism than 


the waking - consciousenss and the physical body also in response to 


the impulsions of the trance consciousnes attains a new status reveals 


itself as a superior instrument than the normal physiological mechanism" 


He adds further "the secret of this superior dynamism over the 
limitations of individual's waking consciousness is a fact of the impulsions 


m a higher or deeper psychic level than that of the 


it now receives, being fro i 
m at achieving 


normal brain mechanism. The disciplines of Yoga precisely ai 
rily through the personal efforts 


this higher level of psychic dynamism volunta 
ion of Patanajall's yoga sutra 


.. The Vibhuti Pada sect 
chic dynamism and the siddhas and 


flowers of humanity, who 
ychic evolution of the 
itism and Yoga.” 


Of the indivual, . 
mentions the attainment of such psy 


Occultists cherished by religious india are the 
f such attainments, a PS 


have become beacon lights O 
- Psychic Research, Occu 


Inner Man". (Sri V. Varadachari 
Pp. 178 - 179) 
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13. WAKING THE ONE WHOSE EYES SURPASS LOTUS 
“Pullin vai keendanai polla arakkanai”’ 


1. Pullin vai keendanai - (yere eimi) Leim memes) under 
the orders of Kamsa an asura by name Baka, reached the banks 
of Yamuna, in the form of a stork and devoured young krishna 
with the intention of killing Him. But Krishna burnt the throat of the 
bird (asura) like fire. Unable to bear the heat and pain the stork 
brought Krishna out and while it was trying to kill Krishna, picking 


Him with its beak, Krishna caught hold of the beak of the bird and 
tore to pieces. 


Tearing of the beak (i.e., tearing the mouth) denotes that the 
Lord Himself destroys the meaningless and worthless talks, saves 
His devotees from the Pseudo -persons who act as devoted God- 
seekers. 


2. "Velli yezhunthy Viyazham Urangitru., Pullam silabina Ka" 
Oah Augi Bung epid iei Aob srein) 


The Cosmic phe ; 
E Phenomenon as observed by Andal is mentioned 


Century A.D. ie.,(7 16 ^P 
eing of ignorance (with the setting 


: onside j 
imparting spiritual truths ‘© be the auspicious time 


X dri - figmoume»ar 


considered the light of knowledge since he recognised Lord 
ou in the poor Brahmachari who had come to beg in Bali's 
urt. 

The astrnomical event that was noticed in 7 16 AD, is similar to 
one that had occurred in December, 1988, "Venus (sukra) visible in 
the morning sky rises about two hours before sun-rise during the 
month (December) and Jupiter (Brahaspati) visible in the evening sky 
Sets about one and half hours before sun-rise during the first half of 
the month and about two and half hours before. it during second half. 
(The Hindu dated November 30, 1988) 


14. WAKING THE ONE FORGETFUL 
("Ungal puzhakkadal thottathuvaviyul”) 
The beautiful ‘Dawn’ is portrayed in this hymn. 

Droopping lilies which close their petals indicate, the disapperance 
of ignorance, when the dark night vanishes, and the blossming of 
lotuses with the rise of Sun, spell out the realization of truth - spiritual 
Jnana (Sengazhuneer vai negizhnthu ambal vai kumbina kan...) 

The antithetical phrase used in line “Sengal podikoorai ven pal 
lavattavar" Qamwan Glumg $6260 Qusi meus eut (indicates the 
implied meaning of “the one who speaks forever of the Lord "Sathyasya 
Sathyam" and the one who has renounced the wordly affection and 
engaged in divine service. “Nangai” (pismi) indicates the one who 
iS engrossed in God-experience, Nanadal -(mmemgmu) reveals the 
Shamelessness, since, the realised souls viz., Acharyas, sages ane 
Saints never fails to praise the glories of the Lord. Navudaiyal 
(Eney wmi) stands for the powerful speech with sweet tongue. 
‘Yezhunthirai - means, the illumined soul, the preceptor, 1o come 
down from the high pedestal and ming! h aspirants to ae tem 
in their spiritual journey. (Tiruppavai - nak 

In the words of Radhakrishnan. “The ineradicab! 
in human nature finds fulfilment in the consciousn 


e wit 
C. Jagannathacha 
e religious instinct 


ess of a spiritual 
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reality at the back of the cosmic process: Though it is ee = 
grasp this reality and its definition impossible, yet we may perhap i 
sure that it is no remote ground of universe. it is the immanent spiri 
working in and through it.(The Heart of Hindusthan .. P 43) 


Sangodu chakkaram (suQan@ FEET) 


Conch is the symbol of sound. The immanent Reality is described 
as Nada Brahman of sound Reality. It manifests as Logos which again 
divides itself into infinite patterns of sound. All the forms sentient as 
well as insentient, visible in the Universe are the effects of sound 
pattern. . . and Disc celebrated as Dharma chakra the wheel of 
righteousness. It is ever revolving to indicate that there is orderliness 
in the detailed functioning of the Universe. 


15. CALLING THE ONE SLEEPS - A CONVERSATION 


(“Elle llan-kiliyé innum uranguthlyo..) 


In this verse Sri Gada brings out the crisp humour of a realised 
n conversation with aspirants (Mumuksus) 

1. Vallanal Konranal. 
surrounds this, is. "Krishna wa 


' amsa the ruler of 
8t Mathura, Th 


Soul i 


(eueoeomenem Ganime) The De 
s invited along with Balarama, throug 


mighty creature (tusker) by its tail, and dragged it backwards 2? 
Some great bird might hna, then, made shor 
work of Pachyrdem ang | 


ings 
entered the arena j aching 
of Sri Krishna P.33) (The life and te 
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3. "Kuvalayapita" denotes ahankara (egoism) and the 
wrestlers 'Sanura' and 'Mushtika' for ‘Kama’ and 'Krodha' (desire 
and anger) Krishna destroys all of them. 


16. AN APPEAL TO THE GUARD 
("Nayaganai ninra nadagopanudaiya...") 
prusi Hip B_sSCerigyeorw 


'Nandagópan (s&sGsrues) Acharya who himself in 
‘seshatva’ ‘Tōrana Vāyil’ (Garneren) the intricate meaning of 
Tirumantra. ‘Manik kathavam’ (.wemfléageub) Atma swarupa. Tal 
(srerjentry into swatantriyam. Tüyómal (giGumGiosur) Having no 
other desire except God-realisation. 'Watch of the festooned gate', 
(Flag - staff) and Nandagopa are to be understood as *Purushkara' 

In the analysis of hymns one is lead to refer to Yajur Veda 
19-30 wherein the stages of Spiritual Realisation is stated. 


"By self-dedication one obtains consecration ; by 
consecration one obtains grace ~ 
By grace one obtains reverence, and by 


reverence is truth obtained” 
(Tr. By. A.C. Bose) 


The Call of the Vedas .. p.132 


17. WAKING NANDA, YASODA, KRISHNA AND BALARAMA 
("Ambarame tanneré araneslum") 

(gburo, gessremf Gr. QanGm voe on 

1. The implied thought is that of what as ACE 

"From Atman (Brahman), ether pu 

ether air, BR p fire, from fire water, from pue ur pat 

the earth herbs, from herbs. food, and from arene A 

came to existence. The body of man VU d buses a 
food. is the physical sheath of the self. (Taittirly 


The Upanishads - P. 55). 
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This is the analysis of the universe into five cons tituent 
elements, that lead to emanative theory of cosmogony set up. It 
sums up inorganic creation which in turn gives rise to organic 
creation through vegetation and food. And finally after death they 
all return to food. 


Water is the main substance of life and hence the emphatic 
expression "tanneeré". 


Sore - called as Annam - stands for food or matter. Matter is 
what is used up by the spirit (Atman.) - Brahman Taittiriya. declares 
"Ahamannadha" meaning | am enjoying Brahman. 


In the English rendering these terms are indicated generally 
as "beneficence", since water, air, food ; clothes and shelter are 
main sustenance for man and enable him to live a righteous and 
spiritual life of God - consciousness. 

2. Ambaramoodaruttongi Ulagalanda umbar komané 
(qburepe miS Carad e.exsens abut GamonGen) (This has 
already explained under hymn 3 for the lines “Ongi ulagalanda 
uttaman pér paadi. *Ambaram - sky, akas ; a medium permeate 
the entire space etc. 


18. WAKING NAPPINNAI DEVI 
(*Undhu madhakallrran Odada thóvaliyan. . . ") 


1. Nappinnai - Nappinnai Devi, indicates Vidya (knowledge) 
Nappinnai placed her hopes on the subduing of seven bulls. It 19 
said that whoever controls, rules over the Seven bulls. (i.e., fiV€ 
sense organs, mind, egoism (ahankara) could obtain the hands of 
Nappinnai. And Krishna alone could contro| and rule over these 
and gained Nappinnai. Nappinnai is the daughter of Kumbh2: 
Yosodá's brother - she is also known as Nila Devi, the Divine 
mother, 


And Radhakrishnan says, “Great learning brings great humility: 
As our knowledge increases we become increasingly aware of the 
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encircling darkness. ....... A Littile knowledge leads to dogmatism, a 
litle more questioning and a little more takes us to prayer. Besides 
comes from the knowledge that we are sustained in existence by 
the love of God. (The Bhagawadgita V - 18. p. 181) 


2. Pandar Virali etc. (usni eSlgeSl)clasping the ball in sport 
- denotes Nappinni's (Nila Devi) Youth. Pandu ball - stands for 
Jnana. It is said that Lord Plays His Leela in the Universe keeping 
Jeevas - Chetanas. The spouse of the Lord holds this ball in her 
hand, playing the Jeevas', liberation. She holds the Jeevas in her 
hands and grant them asylum assuring liberation. i.e., Mukti, free 
from the cyclic births and deaths. 


The commentary of Periya Achan Pillai is exquisitely beautiful: 
He is the instrument to be enjoyed by Nappinnai : The ball is her 
play thing : She has in one hand the contained (Naaram mero) and 
on the other hand the container (Narayanan mmpmussoresr) She has 
in one hand. "Vibhuthi (or substance). and on the other hand”. 
Vibutiman (or the possessor of substances.) From this coupled 
relationship is evident the «Purushakara Bhava" 

3. Seerar Valai - yollppa - (Erat auemenG|unostLits) The tinkling 
of bangles in the hands of Nappinnai, are the significance of three 
secrets (Tirumantra, Dwayam and Charama sloka) which make the 
devotees become aware of the Lord even as they indicate to Him 
the approach of devotees. (Tiruppavaai p. 74) 

The esoteric meaning is "Oh ! Universal Mother ! who 
embraces with one hand the Chetanas and with the other ida 
dispel our ignorance so that we can be fully dioi diis 
Secrets. "Kozhi (Camp) stands for devotees ; Ma pid 
(ionseMLimseo) for Vedanta Sastras Kuil inam aa pee 
elect ; Pandhu - for chetanas on the one hand ana !SV n 
other : Kai - ens for Jnana ; and Valai olippa Siml d 
disseminating the secret truths of sasitas . This uu e 
reveals Purushakaratvam OT mediation of the Unive UEM 
(Tiruppavai, Textual Literary and Critical Study Pages 
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4. The tradition connected with this eighteenth hymn "Ungu 


mada kalirran” . . is as follows :- 

It was the practice of Sri Ramanuja as a mendicant to visit 
seven houses daily to collect alms. This is enjoined in Yati Dharma 
that a sanyasin is required to subsist only upon this. 

One day when Ramanuja was on his usual rounds in 
Srirangam for alms, he reached the house (Tirumaligai) of his 
preceptor Periya Nambi, reciting Thiruppavai that he was singing. 
as he approached the portal thus : 

Nappinnai, Gandm - Kamazhum Kuzhali . Kadai tiravay !-- 

Pandar virali un meittunan për pada centamaraik - kaiyal 

seerar valai olippa vandu tiravay!. 

And at the same time, Attuzhai the daughter of Priya Nambi. 
opned the door, to offer "Bhiksa", Sri Ramanuja seeing her 
took her to be "Nappinnai" Piratti Sil e 

! Piratti, forgot himself, removed th 


her, as he was in exalted devotion 


It is interesti f 
Ing to note that the sixty - fourth verse of ryatiral4 


f hanésu bib 
vinyasami shena patramakar haran-chakra galat - kil -bisha yad 


of Sri Vedanta Desika is refe t "amudrambara d 
that when Yatira; red to by ine 
ir Some i jair 
(Bhiksa) ca m ‘Ramanuja) was on his iia It : pus aimé 
9 used to Stand bareo Fus impri 
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"Makkarika patra Mudra" on the sands which looked like a beautiful 
art. Due to this the earth and the earthlings became purified having 
smeared the dust touched by Ramanuja’s feet. 


About such religious episodes, Sri Vankeepuram Varadachari 
Observes as under : - 


"The religious genuises as such do not have their vision at 
the cost of integrity of thier mind, but the visions get interwoven 
into the very texture of their lives and run the gauntlet of 
confrontation with the total context of experience. 

Further he adds "Religious visions take different forms 
according to religious persuation of the devotees concerned. In 
other words the visions are psychologically mediated. The higher 
mind of the devotees, which causes the trance - visions and voices 
itself remains subliminal in relation to the devotees’ trance conscious 
mind which now takes the place of his normal waking consousness. 
In cases of persons with parapsychic endowments such visions 
Occur even during waking - conciousness. Sometimes such 
expressions of the higher mind are mediated also through their 
Physiological mechanisms, when their higher mind feels an urge 
for a concrete expression even at the physical iid — 

The anecdote referred to above is mentioned n d ue 
books as having been taken place at Tiruk-kottiyur at 

i Purna and his daughter 
When Ramanuja visited the house of Goshti Pu 
Devaki opened the doors. 

Refrences - 

(1) Thiruppavai - Prapant 
Veeraraghavachariar (p. 124 - 

(2) C. Jagannathachariar - 


a Rakshai - by Sri. U.Ve. Uttamur 


125) 


Thiruppava! . Textual Literary 


Critical st - 103) -— 
udy (p. 102 - 1 TP 
(3) Natteri Kidambi Vijayaraghave 6 cid 

is aaa a pA ‘Techings in His 


(4) Prof M. Yamunacharya - Ra 


Own Words (p. 21. 22) 
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(5) Nrisimha Priya Trust - Stotra of Vedanta Desika i 
(6) Sri Vankeepuram Varadachari - Psyschic Rese : 
occultism and Yoga (p.p. - 196,197,198.) 


"| . " of 
(7) Sri CR. Srinivasa Ayengar - The Life and Teachings 
Sri Ramunaja charya - p. 124 


19. WAKING NAPPINNAI ... Continues ... 


(Kuttu Vilakkeriya Kottuk-kaal kattil mél..) 


: is indicates 
1. Kuttu. Vilak keriya - (655) olma@aMu) This ds "n 
‘Adhyathma vidhya' that enables one to experience God - realis 
2. kottuk-kal Kattll m&l - (Gag. 


& : S 
OLLAN BLIA Gwe) refer 
different ahankaras - viz., "| am the 


‘artha 
as going through s 
knowledge 3. Mette 


'Meittadan kanninnaj" (moss n Seien) 7. kuttu vilakK" 
(658 Amni) stand 

(Gan (B&ame;) for four 
vibhuti 10. Pancha (1, 
‘Sayanam’ (ewe) f 
12. kann (seer) for 


(58) for - 
Or the hea 
knowledge 
13. The Artha Panchaka are as follows :- a 
irai The Paramatma SWarüpá or Isvara rupa i.e.. “Mike 

Irairilai" (Basen A 


git) 
If 
0 fme) the Jeevatma Swarupa i.e., Uyir ! 
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nilai the Upaya Swarüpa 
warupa - the m 
ie. ‘Takka Nerigal' (gs eans to attain Mukthi, or salvati 
and Acharya ae (566 Onmlaeer) It includes Karma Tone Bie M 
that serve as obstadl (d) The virodhi Swarupa - the fate o akti, 
Viródhigal. (e) P stacles to attain paramatma (1e) Jeevatma 
or God) ie Valve or Mukt (fr tne experience of paramatma 
ao i. or Mukti (Ti i 
critical study p. 108 -110) | (Tiruppaval - Textual, Literary and 
14. Thi j 
declares NN hymn brings out the Vaishnava theology which 
seen togethe MA Dhampathi, Narayana and Sri Devi are always 
fruitless as . nd devotion to one excluding the other is considered 
While. And " mi never leaves Lord Narayana's chest even for a 
in trance e exuberance of romantic heights. of bridal mysticism 
describes Naoubmaís. at an exalted level is indicated, when Andal 
appinnai's unwillingness of separation from the Lord. 


Simi 
ilarly, Nammalwar sings - 


Aand Amyn 
mel mangai yurai marba ! 
Thiruvaimozhi - 6.10.10 


aieo Guoeo ipea irenauje»m LOMITLIMT 


A "MAL 1 
galagillén iraiyumenru alar 


nninai nee-yun manalanai 


yattanai podum tuyilazha votti kann 

Yettanai yelum pirivavtra gillaya! 

"eni ESL ri aeimenflgpui ! Buen LDA EDEN 

616555 SMEGuMs wo aA wpun mien 

si senor Guigpib Manbo Alcoeomume . =~” 
here The relationship between the God and Jeevath 
Sarin The organic unity of Brahman and Jiva known as Sarira - 
riri - Sambanda (body - soul relation) In which the Jiva, aS the 
ivi issue functioning through 


Sar 
arira of Brahman becomes his living tI98 
ic unity compirses the hreefold 


nought, will and feeling This organ ) du 
ationship of ‘adheyatva: vidheyatva an tva which, in the 
Main, corresponds to t hical an 
sonality. Thought dem 

of life and the inner 9 


1 : 
5. Meittadam Ka 


ma iS indicated 


ands unity an 


elf of the finite centres of ex 
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In His love of the Jiva He abandons His Isvaratva and pours Himself 
into personality and becomes its inner self. Though the self is 
finite. its attributive consciousness is infinite and when it is freed 
from the limitations of karma it expands into the infinite. . . . - - In 
the final rapport that follows, the sense of separateness disappears 
and the self-feeling expires in eternal enjoyment and service = 
(Prof. P.N. Srinivachari Studies in Vedanta p.p 164 - 165) 


“On the basis of Antaryami Brahmana of Svetasavatara 
Upanishad and the Brihadaranyaka, which says, "He who dwells 
in the self and within the self, whom, the self does not know. Of 
whom the self is the body, who rules the self within, He is thyself. 
the Ruler within the immortal" Ramanuja maintains the view that 
the individual soul is the body or the vehicle of the supreme soul 
in the way in which the individual body is the vehicle of the individual 
soul immanant in it" (M. Yamunacharya -- Ramanuja’s’ Teachings 
in his own worlds p. 77) 


20. WAKING KRISHNA AND NAPPINNAI 
(Muppattu Muvar amararkku mun senru . . ) 


1. Muppattu müvar amararkku (buss) peut orid) 
Devas thirty and three: - Rg Vedic hymns mention about Devas 
thirty and three in number. It is stated that 120 or more verses i^ 
Rg Veda speak about 3 + 30 Devas. It is an established Truth in 
the Vedas that the Universe consist of three parts, viz. Heaven: 
earth and the region in between, called 'Antariksha' And equal 
number of Devas 10 «1 to each of these (3) three sections They 
are Adityas (12), Rudras (11) and Vasus (8) plus 2 more celestials 
(verse R.1-139-11) 


It is quite obvious" says Sri Sundarraj "that the Rg Veda IS 
merely carrying a tradition far older than itself in referring to the 
Devas as three and thirty in number, and has lost all remembance 
of who these are and why they are so definitely said to be 33 (Of 
rather 3 + 30) in all. In verse 8-28- 1) the three and thirty devas 
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are said to be from ‘times of old (Griffith) (vidan aha dvita) 
(faex ae fat) Again in 6.62.8, the Rudras, Adityas and Vasus 
are prayed to turn the dread anger of the devas, which as existed 
from times of old against the opponents of the worshipper." 


"The Valukhiya hymn 9.2. has also to say something on this 
The first line (addressed to Aswins) runs thus : yuvam devastraya 
ekadesasah satyah: satyasya dadr$8 purasthat" “gat XTA THRE; 
AUT: AAT TAI FEAT) It has been translated as “The Truthful Deities, 
the three and thirty, saw you approach before the Ever Truthful, and 
commentators agree that the Ever Truthful is Surya.” 


“The explanation lies in the singing of hymns before sunrise 
and by implication the Rg Veda accepts that its three and thirty 
Gods are lords. of speech.". In Rg Veda, the word 'Aksara' had 
come to mean both the eternal and the imperishable (6.16.35 ; 
7.1.14 ; 3.55.1 ; 1.34.4) and syllables or letter of speech. (1.164 
- 24) The word Aksara also signified speech (7.15.9. ; 7.36-7. 
and 3.31.6 The immortal devas are elemants of speech, and the 
three and thirty devas can be looked on as aksaras or letters of a 
language. 

There is a close correspondence between these 33 letters 
(or aksaras) of the old Tamil script ('Dasyam' seems to be the fore 
runner of Tamil) and the 33 Devas of the Rg. Veda as in the 
following 


Letters of old Tamil Rg Vedic Devas 
12 Vowels (Uyir) 12 Adityas 
(solar Devatah) 


11 True consonants (with 11 Rudras 
Rudra or aidham as leader 


8 Irregular consonants 8 Vasus 


2 Auxiliary letters 2 other Devas 
(short 'u' and short 'i) 


Total 33 Total 33 
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After an elobrate and detailed discussion on Rg Vidic verses 
(10.27.15 ; 10 27.16; 10.27.17 ; 10.27.18 ; 10.27.19 ; and 
9.14.2.) Sri Sundarraj concludes, that ‘the three and thirty gods, 
stand for the corresponding number of letters (or basic sounds), 
of the ancient Tamil language system as defiened in the old Tamil 
grammer the ‘Tolkappiyam’ which itself is based on the still older 
‘Aindriyam,’ (Rg. Vedic studies. . . Pages 357 to 371) 

And Nammazhwar says. 

B pini maride GioGleonqgerr Er 

Qro Breveunt emurwa ri - Amone 

wmon ? elewr&&inmt ? e unen DesolmenGa ! 

pror Aaa Gumi, "nip Quflu Amused - 10 
Iru nalvar eeraindin meloruvar ettodu 
Oru nalvar oriruvarallal - Tirumarku 
Yamar Vankkamar ? và pavam nannenjé ? 


Namamigavudióm naazh Periya Thiruvandati- 10 


at is stated above. the observation Of 
PPropriate. It is : “The variance in mantras 


In connection with wh 
Dr. Frits Staal seems very a 
suggest that mantras 


Further “Linguistic 
S and f 
speech in babies confirm nie Study of the developement ? 


times, Roman . The greatest linguist of modern 
able Panini, tells us that the mos! 
its closure. That is the very Pau of the mouth followed by 
P' description of the M ʻO 
ap antra 
* origin of languages, (Athirath'? 
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of ancient Tamil Lan j 

guage is preceded by "OM" 
syll y “OM” (AU ; 
yllable (Pranava mantra) indicating Lord ved vanes 


The svapadésartha runs as follows : 


"In Oo H 
" Po service umo the Lord, please dispel our Ahankāra 
vans ra (the feeling of ‘I’ and ‘mine’), grant us the true 
bs J ana’ and make us join your Lord and if you do so ou 
u will end successfully”. l 


e are: (Goes (pene) Stands for budding devotion ; 
a emt) fer beauty . siru marungul (Ap wig) for 
ean palettes ukkam (24s) for the removal of 
cura | Mamakara tattoli (gr GlL.mefl) for svarupa jnana 
Tiruvg ta gue ; Vimala Ceive) blameless and pure one, 
es (b Ge) denotes. Lakshmipathitvam ; ukkamum tattoliyum 
iH ang mirror the two together stand as upalakshana for 

ssories; and emmai - (mbon) denotes, emaciated bodies. 


21. SINGING GLORIES WAKING NANDA'S SON 
(“Yétra Kalangal Yedir Pongi meedalippa - - - - dd 


1. Atrappadaittan app uei Brem the mighty Creator 2. 

Magané - (mne Geor) denotes the Lord. 3. Arivurai (ilem) implies. 
You should protect us. 4. Periyai (Guufluumi) The Supreme Cosmic 

Person. 

5. Ulaginil Tótramal ninra sudaré - (eode Ganppomi fles 
Gy) Veda says that Agni was born from the womb of waters 
(Universe) which is also the seat of Law (Rta) and there was a great 
gathering of devas present, when he was born. (R. 1-56-2)..- From 
there he came down as Matarisvan, envoy of the gods to earth. (R. 3- 
5-6) . . Here he is travelling down fro 


he was born, to the centre of Earth, and as M 
undoubtedly. the 


down ‘kindled’ fuel which was | 
upholding the heaven. . - - And once the three tier wor 
divided into three divisions. namely, heaven, antarikhsa 


atarisavan, bringing 
«pillar of fire" 
Id (space being 
(literally the 
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space in-between) and earth came into being Agni descended, from 
his heavenly abode, which is at the centre, of that region (nabha). He 
descended in the form of ‘Matarisvan’ and having passed through the 
Antariksa, he reached the centre of the earth. His passage is marked 
by a ‘Pillar of fire’ which stand permanently, keeping the earth and 
heaven apart and firmly in position" (Rg. Vedic studies. .. pp. 125, 
153 & 154) 


, “And Purusha Sukta, declares, "AJayamano'" Bahudha 
Vijayathe" - unborn, though appears splendoursly as “Jyoti 
(Effulgence) among myriad Forms." 

"Sri Aurobindo observes thus : The self luminous One is the 
goal of the Aryan - minded ; therefore the seers worshipped him in 
the Image of the Sun. One existent, him have the seers called by 
vaious names, Indra, Agni Yama, Matarishwan, The phrases "That 
Me EA occur constantly in the Veda in connection 
e ei est and With the image of His workings here, the SUN. 

m e Une Is timeless and our mind and being exist in Time.” 


It is neither today nor tomorow ; who knoweth That which 


is transcendent ? When it ; ; " 
(Rg.1.170.1)" ^ It i$ approached, it vanishes from US - 


“A genuine |o 
ve an j 
when we know His tr d worship of the Lord is possible only 


TAL 
, infinte Excellences, It is the Jnana °" 
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knowledge that God is Love indivi 
himself to God. Bhakti ss on ee 
gh the knowledge 
of this nature. The knowledge becomes perfect and absoulute when 
we Surrender to him completely out of anurakti which means love 
that arises after a knowledge of God's goodness and accessibility. 
Bhakti is fearlessness, Abhaya. A Selfless, self - giving without 
any question is Bhakti... . the doctime of Saranagati - 
(Surrender) brings out the conception of God as Love to the 
fore front .... one should seek consciously the grace of the Lord 
as the only remedy open to him. The last act of the aspirant is to 
throw himself upon the grace of the Lord. This act of completely 
flinging oneself on God's compassion is called self -surrender, 
is the sine qua non of godly life and whatever course of discipline 
one might follow, they all must end in this act of self-surrender." 
(P. Nagaraja Rao - Intrroduction to Vedanta... 140 - 144) 


"Abandoning all duites, come to Me alone for shelter, Be not 
grieved, for | shall release thee from all evils" (B.G Chapter 18. 
Slokha 66) Explaining this Dr. Radhakrishnan Says We should 
willingly yield to His Pressure. completely. surrender to His will 
and take shelter in His love. If we destroy confidence In our own 
little self and replace it by perfect confidance in God He will c 
Us. God asks of us total self - giving and gives us in do 
Power of the spirit which changes every ad x a 
is the easist way to self - transcendence” (Dr. S. Ra 
The Bhagavadgita- P. 378) 


As regards the emphasis in Git | 
“Sri Ramanujacharya explained "while one ! 
of worldly life (Samsara), one should be 
hands uplifted, in complete faith, just as ine r 
his hands above the waters of a igs 
movements.. (Bhagavad Gita - -- By Bharati . - 


aniya Bharati says. 
ht in the ocean 
ivine with 


a, Subrm 
s caug 


abando | 
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22. CRAVING FOR KRISHNA'S GRACE 


(Angan maa Jnanalattarasar abhimana . . . °’) 


1. Vandu Talaip - peyodóm - (ass &e»eniQudiGsm) 
Relieved of all anxieties we have come to you. 2. Kingini vay 
ceyda - (Awda emi Qais) 'kingini' is a kind of ornament 
(bell) half open and half shut. The simile denotes the Lords' eyes 
are lotuses that blossom when devotees appear. 3. Siru-siruthé 
em-mél vizhiyovó (Amë AMCs end Cos e&liflumGaim) This indicates 
in Seeking Lords blessings through the half open eyes which are 
more "beautiful" due to tantelizing tremor of the lids". And one 
cannot bear the full glare if it is opened suddenly with all full 
brightness. which will certainly be a flood of compassion. 4. Tamaral 
püpóle (smosmqs uo GunGe») (Eyes like half blossomed lotus. Lotus 


in Hindu Philosophy stands for higher consciousness The Lotus 
indicates openness. 


“Open Your consciousne 


l SS to receive the Grace of Krishna” 
is the call of an aspirant. 


23. ADORNING THE THRONE ENQUIRE US 


(Mari malaimuzhianjil mannik . kidandurangum) 


1. This twenty third hymn is aki 4 
akin t in Di a. 1. 
154. -2 which is as under o the hymn in Rig Ved 
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2. Yam vanda Kariya maraindhu arul . . (ur eis 
e&nfluiomgmuimsl AN) 
Enquiring the purpose of our approah and Grace us.- The 


purpose is briefly and clearly mentioned in the forthcoming twenty 
ninth hymn. 


"Know it well, we come, not for todays 'parai" alone, 

But bound as we with thee as one, with thee alone related, 

As wisdom known - in all births of folds in seven 

Ever, ever, unendingly forever, shall serve tnee and thee alone, 
With dovotion pure ; as thou raiseth from age to age 

O! Lord, reject all desires that agree not with these'." 


24. HAIL KRISHNA GRACE US BOONS 


(Andriv-vulagam alanday adi porri m) 


1. Ulagam alandai - ( wsi am ami ) The myth pertaining 


to this already explained under verse 3. 


2. Cendrangu ten - ilankal cetray : 
Gegpmmi) This refers to Rama conquering Lan 
destroying Ravana and his tribes. 


3. Chagadam Udaithay - (SEL 20S 
of killing 'Sagdaasura' is explained in verse 6. — 
4. Kunru Kudalyal Yeduttai - (GD peni uim sit : 
this is - - - when Nanda and other i x 
parations for the annual feast in a : 
d aksed them to pay homage to thei 


ious at this affront 
Cows, pastures and to the hill Govardhana. Indra ae p apum 
HOD do ee oE a ains poured down from 
Brindavan. For seven days and nights, torrentia' r 


: i ri Krishna held up 
the skies ceaselessly. But with little finger of his e Indra's clouds 
the Govardhana hill over the pastoral nora acknowledged defeat and 

: n mE 
ex in vain . . In the ene” nas of Sri Krishna 
be So ishra's forgiveness" (The Life and Teachings 
ged Sri Krishn 


-- P. 29). 


Gees Qaf 
ka in South after 


amis) This episode 


The myth pertaining to 
the cummunity began to make pre 
Of Indra. Sri Krishna portested an 
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25. MAKE US HAPPY, GRANTING BOONS 


(‘orutti maganai - pirandu oririvil...’’) 

This hymn is intertwined and involved in mystic thoughts. 
While Rama had to undergo difficult times when he was a youth, 
Krishna had to face all problems right from His birth. His birth 
surrounds mystery right from the moment it took place in Mathura's 
prison. The Tyrant Kamsa planned many intriguing plots to kill 
Krishna from the time of His birth but, he only met his fatal end at 
Krishna's hand when Kamsa invited Krishna to Mathura for 


VL in the great Tournament when Krishna was on His 
eens. 


Taitriyopanishad 2-8 says - "Out of fear for Him the Wind 
blows, through fear of Him the Sun, rises, through fear of Him AgP! 
and Indra, and Death the fifth Speeds." 


p Observed that only when one is under the 
and with x Cessity or fear of a master that one works incessantly 
ceasiessly without th The great cosmic forces follow their law 
and tranquil es pa ae error. .. And that one becomes fearless 
Fear epis u en one finds his firm support in the Divine Reality: 
a distinct P Only when one is unthinking, when one perceives 
lon between one's self and the Divine RealitY 


(Taitiryopanishad 
Page 220) pP- 122-124) and The twelve Upanishads (Vol: 1 


was b 
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understood only by mystic consciousness” (Alwars of South India.. 
p.138.139) 

g In this stanza, orutti - stands for Ashtakshara ; orutti - denotes 
Dvadasakshari: - “Valara” stands for Isvara's status and Kanjan 
for Ahamkara. 

26. PROVIDE US ALL TO FULFILL THE VOW 
(“Malé manivanna ! margazhi neeraduvan) 

1. Mélaiyar seivanagal vénduvana - (Gusmeowni Qrius 
Geusemr(pieuen) 

The accessories required for the service (Kainkarya) handed 
down to posterity are : (a) conches - stand for Ananyarha seshatvam 
ie, the knowledge and feeling that the devotees are owned by Him 
and never be alien to His presence as conch - Pancha jana - never 
leaves the Lords’ hand, Jnalattai yellam nadunga muralvana 
(GrasengsZCuicveomd HOME (Prvu) Trembling of the earth, means, 
trembling of ignorance. Possessing of knowledge pertaining to Lord. 
The sound of the conch is equated with Pranava. (b) Salap - perum - 
Parai - emeori Qub Lie») Gigantic Drum stands for pardtamrye 
jnana It signifies, the complete understanding of ‘namah ie, na + 
Mah = ‘not mine" - “Pallandisaippare - (uoeoneima ensonnGr) (C) 
hymns of benediction by God-conscious devotees. i.e. cde 
experiencing sat - sangha. (d) Kola vilakke - (Gare mäta) © 

l (Gama Gui) standard - 


Bhagavata - Seshatva - Jnana - (e) Kodiye j legs and ceaseless 
Flag - denotes desire for Bhagavat kainkarya sind (f) Vidanamé 
devotional service to Lord's devotees and the pm pM 
(edsr) Canopy stands for Bhogdritva Nivrit Le., erhaps have an 
of enjoyment while rendering Serv in We ean Rakshai and 
element of selfishness. (Andal's me 
Tiruppavai Textual, Leterary & Critical Stu a the greatness of the 
£ eat - l.€., ; 
2. Malé - (wrw) stands pr " sam ines endeaing Himself 
Saula y ation. besides 


Lord lies also in 'Vatsalyam" Or 
to the low, mixing with them. f 
“Narayanatvam’” or ‘Paratvam 
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3. Mani Vanna - (ivewfleuesmesm) - Lord of sapphire hue. The 
dark - blue complexion attributed to Krishna was the colour of the 
sky, which itself is the emblem of “Infinity” 

(1-3 : Thiruppavai - Textual literary & Critical Study. p.p.30- 133) 

4. Alin - ilalyay - (ai eneoumi:) reposing on a baniyan 
leaf as a tiny babe concealing the accessories required, In His 
bosom during sankarakala. Similarly sings Tirumzahisai Azhwar in 
"Naanmukan Thiruvandhaathi as ‘‘Ugattil UI vangi neeyé (e s5 
ecreunud) Gw, meaning at the time of Pralaya or dissolution 
withdrawing everything unto yourself. (Sri Thirumazhisai Piran'S 
Naanmukan Trhiuvandhadhi - verse-5) 

"According to the puranas the Deluge (Naarah also mean 
waters). wherein the names and forms devolve themselves into 
their elemental waters, the Lord is objectively descbribed as lying 
alone upon the waters, the Eternal baby, floating upon a banyan 
leaf - "Holding in His Lotus - hand, His own Lotus - feet, and 
Sucking His own toe with His Lotus - Lips, the Lotus child resting 
playfully upon a banyan leaf, floating upon the waters of the Deluge 
(I Meditate") 

anA rA qumnfaer fafassrqeng i 

AT TACT qi TH Aes Hed Wenn SUIT M 

“Karaavavindena padaaravindam Mukaaravindé vinivéshayantam 
Vatasya patrasya - puté sayanam Baalam Mukundam manasa smarámi" 


- (VISHNU SAHASRANAAMA - P. 79) 
27. ON FULFILL'NG THE VOW WE WILL REJOICE 


Kudarai vellum seer Govinda, Un - tannai ...” 


e inlaid meaning is. by Singing His Hymns and chanting HIS 


attain purushartha and the rewards for 


or 
i Further the aspirants want to gain Seshatv4 
99 as the Only goal) 


realising union with the L 
~ Jnana (Servitude to G 
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For this hymn the traditional interpretation given is as follows : 
sudagam (@ a) signifies vaishnative caste, mark ; tólvalai - 
(Gareneuener) the marks of chakra and chanka (Samasrayanam); tódu 
- (Ggn@) Thirumantra (i.e. Ashtakshara) ; cevip - pu (Qù) Dvaya 
(of 25 Aksharas) ; Padagam (um. s) for Charama sloka (of 32 
aksharas) ; Adal (sL) for seshatva - jnana ; Par - chóru -(umpGenmi) 
for Kainkarya ; ney (Gigi) for paratantriya Jnana 


28. IGNORANT AS WE ARE, FORGIVE US 


“Karavaigal pin senru Kanam serndunbom" 


1. Karavigal pin senru (amemousen len Qr) denotes the 
dearth of means to approach the Lord as they (Gopis) are oniy 


cow-herd girls. 
2. Kanam sérndu - (arem Geta) means that gopis are 
tending the cattle only in forests - It is almost observing vanaprastha 


Dharma. 
3. Govindah - (Garner) The word ‘go’ in sanskrit has four 


meanings : ‘Earth’, ‘Cows’, ‘Speech’, and ‘Vedas’ - As the earth is 


the supporter of everything that is existing, He, wne is the supporter 
of everything within the individual is called, “Govinda”, He who is 
the protector of ‘cows’ and played the part of Gopala in Gokula, is 
the very controller of animal instincts ana passions in the bosom 
of man ; "One without whom, no 'speech' can ever emerge out of 


any throat. He being the very life in all creatures" E says 
kénopanishad (kena - 1-4), and the highest speech is the 


declaration of Truth in the Vedas. One who is to s a 
through the declarations of the Vedanta (Go). In Vishnu 


read : 
Gobhiréva yato vedhya | 
‘Gobhih’ means declarations o 
4. Un - Ttannódu uravel nam 
(eem memGenn(p e-mGee Lee 
relationship between US cannot 


a Govindah samudahritah: 

f Upanishads. 

akku ingu ozhikka ozhiyadu”’. 
gue ges gp ifluingi) The 
one away with. Compare-- 
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"Nan unnai anri ilén kandai - Naranané - Neg yennai anri 
ilai". (pra mmu AGa asi mu  mngesGes 
f$ eluiremen evruSl eeriflemeo ) 

"You know for certain, | do not have any other rufuge but 
yourself O ! Narayana, you will not find anyone more in need than 


me . 


(One who is the ultimate for all Nara samoohas (the host of 
Jeevas) and one for whom Nara samoohas form the abode) ! 
Naranam ayanam, yah: sah --- Naarah - ayanam yasya sah:) (Sr 


thirumzahisai  Piran's Naanmukan  Thiruvandhadhi-P 
12 and 13). 


| 
Rig Veda (l-71-10) emphatically says, “Break not, O God: 


; . ; | 
our ancestral friendship . . (ma no agne sakhya pibyani.) The cal 
of Vedas .... p. 226). 


29. BEING RELATED SHALL SERVE THEE ALONE 
("Cirran ciru Kalé vandunnai sévittu. . . ) 


1. Citram Ciru Kaalé - 


(Appe_Agy sre») Twilight of morn ~ 
pre-dawn, hour. 


Sri Andal speaks of ‘early dawn’ in as many 99 
eight hymns in different tones and varied situations stressing thé 
dawn of ‘knowledge’ and realisation of Truth. Her expressions are 
quite comparable with “Vedic Dawns”. 

2. This Twentynineth hymn is the crowning stanza of me 
whole prabhandam and contains the quintessence of visishtadvai? 
philosophy, 


n ; a 
3. Kutrēval etc. (@pmGeuso) denotes Antaranga kainkary” 
to the Lord. And Kainkarya, according to Ramanuja, is “Karm 


" $ 
Pirit of consecrated Service to God and His devote? 


And it is stated that “nothing could equal the pure joy of a 
forgetting Service. (Ra 


“A rd p 
manuja's Teachin i ords. P 
113 & 132) 9g In his own w 


* 113 : 
gym reir i bur 
al 


Nels eu 
GD wen Her 
j . SnG - 
aces In this veis 2 pprGounGamd emà 
ver through- h - to-day we desire, i enEeA Emo Bb 
EA out the births of generati esire, indeed, to let aa 
i e kith a . rations seven ' i 
(kainkarya) u nd kin of you, let u ana: More Sevens 
E nto you alone ! s do all kinds of service 
S e br ; 
lated that, these Mic dn given in the introduction it i 
(a) Peri analogous to the followi ee 
yazh MK ollowing: 
erben s: gd: in Tiruppallandu (verse hae 
R 5 en T : B 
rn i 
DSI . 
E auf) spt Gaiidlen prio 
, tandai ; 
Vick ndat tandai, tandai tam muttappan 
Vand padi kall thodangi 
a - vazhi vazhi aat seiginrom...” 
ave be ; i i 
of our - en doing service to th 
Sev race, generation aft io crouse 
en progeni after generation viz., from th i 
grand f genies (i.e., from father to his f ‘hi d 
incon D OH CORI is father, his father and to his 
inually forever. and likewise to continue 


in 
generations to come.) 


pi Nammzhvar sings as ~ 
on eeu Lossrenl 
“bes Ed Gin Cour D mm 
Ozhivil K ge iro d nem 
MER aalemellam Udanai manni 
vila adimai selya yendum naam 


Yézhi AP 
hil kol jyoti yendai, tandai, tandaikké 
e (kainkarya) to the 


(Lord of dependents. 
r and fathers father. 


seless servic 
ma seshi 
d to his fathe 


Nr render cea 
Servitorg) nt Lord who is para 
Sver, pie father, his father an 

, unendingly for ever. 


r way, modern 
e futur 


"humans 


echoes that. 
s into 


science 
vididuality come 


(c) In a simila 
e. Our in 


ara li 
j 
nked to the past and th 
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being when the spermatozoon enters the egg. But the elements of 
self are already in existence, scattered in the tissues of our parents, 
of our parents’ parents and our most remote ancestors. We depend 
on the past in an organic and indissouluble manner and bear, 
within ourselves fragments of our ancestors’ bodies." 


“And the influence of the individual upon the future takes 
place by means of the fragments of cell substance directly 
transmiited by him to his children or his creations in the domain of 


Art, Religion, Philosophy, Science etc. His potentialities are almost 
inexhaustible.” 


"When one comtemplates him in the harmony of all his 
organic and spiritual activities one experiences a profound aesthetic 
emotions. Such an induividual is truly the creator and centre of 
the Universe. Thus each one of us is certainly far larger and more 
diffuse than his body .. . . And the independence of each individual 


from the others, from the Cosmos is an illusion . . But like the great 
prophets or science, art and religion they often succeed n 
apprehending In the abysses of the Unknown, elusive and sublime 
beings called mathematical a 


bstractions, P ic i absolute 
Beauty. God.” , Platonic ideas, 


(Man the Unknown . p.p. 180 -200) 


P Ap. Lit it means Devas, Mankind: 


Those living in water, and vegetation that 
es and plants. 


30. RECITING THIRUPPAVA| ON 
BONUM' 
(Vanga kadal kadainda Madhavanai Késavanai. .. ) 


5. Yézh piravi - g 
Animals, Birds, Reptiles, 
includes all kinds of tre 


E ATTAINS "MAGNUM 


1. This last hymn indicates that 


‘ , or 
churni Samudra mantham 


urning of one's life and 
‘Beauty’ through devotion” 
The feeling of contemplatiV 
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humility due to exalted spiritual devotion which accompanies the 
consciousness of absolute dependence on God, is the true religious 
feeling or bhakthi. Such a feeling of expressive. knowledge issues 
in a life devoted to the service of man". (The Heart of Hindusthan. 
P.16) 

2. And the Lord declares: ‘‘To them, ever dovoted 
worshipping me in love, | give them that means of wisdom by 
Which they attain me. In mercy only to them dwelling in their hearts 
do | destroy the darkness born of ignorance with the brilliant light 
of knowledge (B.G. X- 10,1 1) 

3. The devotees filled with Jnana, Bhakti and vairagya went 
nearer to him and got their desire of self-less service though it > 
said, they went to the Lord to obtain. 'parai' or drum for the nónbu 

The account narrated by Sri Andal is supremely s e 
the hymns of garland fit to be sung in groups and LIO idet Fai 
in all ages to come. And those who recite them coe ee 
Obtain here and elsewhere, eternal happiness throug 


of Vishnu (Thirumal) 
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KEY TO TRANSLITERATION 


Key to Transliteration and Pronunciation of Tamil Letters 


Tamil (Tamizh) is also a classical and highly phonede ibn 
as Sanskrt is and accuracy in articulation of letters is Important 
international tranliteration is a guide to the proper pronounciation. 


The twelve nowels in Tamil (Tamizh) include short (e) 'e' and 
short (&) ‘0’. 


The consonants are grouped as (eusveSlemb) Val-linam (s, &, 2. 
& u , m;) - hard consonants ; (Qem uSlemb) Indaiyinam (ui, m, 60, © 


: . al 
p, er) Medial consonants and mel-linam (GlneoeSlemib) soft nas 
CONSONANS mi, eT, HD, er. 


d 
The peculiar consonant in Tamil is “tp”? (zha). It ls pronounce 

e 
by folding the tongue backwards and the tip touching the soft palat 
with air escaping through the side gaps. 


A Doubled consonant is 


pronounced as in cooly. thinness ; ferry: 
patter etc in the words like 


&Mmie0r(Surrula) emo) (Karru) fein 

(tinnam) etc. 

ET -a- as in but ; fun 

E -a- as in morn ; dawn 

g -j- as in it; pin 

fF - ee - as in meet ; fee 

2 -u- as in put ; pull 

pet - ü- as in pool ; soon 

st -e- as in pen ' red ; fed 

g -ē- as in play ; say ; male 

€ ~ al, ay- asin high, eye, imply, sunny 

ep -0- as in Slope ; note ; 

9 -ō- as in 


more, shore 
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Omre 7 
3 mer - dbura x 7 
6IT 2 
9 ou as in b 
& KGKhGh asi ound ; sound 
1 ' n 
S - j 
nee ; Skill ; gate; grant kin, 
e : ckead yoghurt (1) 
as in cn WI . 
&  C,Ssh, ch M ANIM 
9h as in as in 
&5* Jna, Nya chunk, sun, show ; bushel (2) 
N l ' as in bunch, fringe, (2) 
, d dh as j 
, in s. 
iR start, anthill, (3) dart ; god head, 
Rm get, fat get 
Ś n as in under ; (3) 
t r 
: as in path, thin, this (4) 
: n as in numb ; noun (4) 
;b as in pin ; bin ; abhor (5) 
ub 
m as in in much, man (5) 
ul 
y as in Young, Yonder ; 
b 
r as in drama, frame ; 
$0 
M as in luck ; leg ; blue. fly, Ply ; 
CY 
M as in van ; vivid ; vocation, visible ; 
(in between vile and wile) 
p" zh, | in between OZOne, vision, brazhier; 
fission, etc. 
m | as in as fly, flute : 
D r as in red ; redress patron 
ul n as in as in not, never etc (4) 


* Diphthong such as ‘Ol 


" * (1) Guttur 


al ; (2) Palatal ; (3) Lingual ; 
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GLOSSORY 


eme 
Alwar ; Alwar Azhwar (T) - Azhwar ; The word stands for the a dk 
develses of Lord Vishnu. They are saint poets of ee pin 
Literally. the word denotes. 'one who sinks or dives deep in 
consciousness and His incarnations. 


Ananta (S) (M) - Endless ; Infinte ; countless ; one who is a 
death ; immortal ; divine ; eternal; name of Vishnu also a D. aon 
- Sesha ; Snake - God, Another name for Brahma, Vishnu, Siva, Kr ue 
Balarama, Sesha Vasuki and the Supreme Spirit ; Born of LOS 
Kadru, dwelling in Patala wearing the earth as a grown for his M 
heads and partially incarnated as Balarama (M.Bh) and Lakshman 
Ramayana) etc, (The Penguin Book of Hindu names p.2 1-22) 


; er of 
Baldev; Baladava - Lord of Strengh. the Wind : the elder broth 
Krishna regarded as a naga (M.Bh Balarama - (ibid P. 51) 


Bhagavan - Revered venerable ; Divine ; 


: ds 
An appellation applied to GO 
and holymen. 


Brahman - The absolute ; The 
Brahman or all pervader; can 
an object of knowledge The S 
by being Brahman and that i 
not the Speaking of any nois 
Self knowledge in its deepest 
Letters - Gayathri Manthra. p 


e i akti 
Bhakti : A selfless, Self-giving without any question is Bhakti, In Bh 


uc inona 
the empasis is only on the object sought; a complete un-conditio 
love (nirhetuka, Kataksa) 


: e 
9f God and surrender unto Him the ne 
love of God. The term Bhakti comes from the root meaning to ‘serve ts 
‘tO resort to’ and signifies Service unto Him and Bhagavatas. (servan 
of the Lord) 


Supreme Reality of Vedas ; Vedanta: pr 
not be established by reason ; it is nev A 
hastra says, one can only know panre 
S by spiritual of experience, Revelation is 
e, divine, or otherwise from without. It 


" do 
sense and nothing more" (The Garlan 
. 270.) 
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Aser t reir = SlMUUIMA 


Goda - Lit 

: - one who gi 

given by earth ; the Bes d Cows: diver Ol eweel hymns 

ancient name of Sri Devi garlands ; light ; illuminations zs who was 
revelation 


Foundlin 
g daughte ; 
the influence of e Vishnu-Chitta (Periyalvar) She w 
(July - August) i.e iE - Pürva - phalguni in the m gus 
.e., Tamil month 'Aadi ( nth of Ashad 
kataka) Star - P E 
- Pooram 


Her dat 
e of birth : 

Nala) Te about 3005 Eus to tradition is 98th Year of Kali 

to have .C. Accordi age (year 
been born i ing to modern scholars ; 

(Alwargal Kaala Nia bns A.D. and wrote Thiruppavai Tat pe 
RS Kanli Nia SR lyengar) p.p. 12 1.129 and n 
A. Gopi r. S. Kulasekaran) in 
pinath Rao . n) p.p. 161 - 169 Wh . 
AD. (Hi ascribes the period : ereas, Sri 
(History of Sri Vaishnava p. 23) as the middle of Nineth century 


Gokul 

- Brind ; 

Spent His dd or near Brindavana, 8 hamlet, where Lord Krishna 

it as ‘Ay padi’ hia days. (Srimad Bhagavatha). Sri Goda (Andal) calls 
yarpaadi, the homeland of Yadavas, the cow herd 


community. 
Gopi 
- Cowheards- A j 
Krishna, rds-woman ; milk maids of Gokul : Companions of Lord 


Govind 
a- 
His A name of Lord Vishnu ~- refer notes for verse 28 
- A n . 
ame of Lord Vishnu as He removes the sins and ignorance of 


His d 
e 
votees ; refer notes for verse 6 


-- Devas --God of Rain. 


Indr i 
a The King of calestials 


Jiva - Livi : 
Living being ; the individual soul 


Jna 
E na - knowledge of Reality ; Wisdom 
an 5 
nan - Lord Krishna ; One who has beautiful eyes. 
e ; destiny etc. 


1 
me of the ninth incarnation of Lord 


ki of Yadava clan : born on the 
) and was fostered by NandagoPa 


Kar y 
ma - Action in general; duty ; fat 


Kes 
ava - Refer short notes under verse - 


K . 

sles . Lit. Black ; Dark Blue : Na 

nee son of Vasudeva and Deva 
shtami day in the month of Simha (Leo 
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D——M——— À———MMM—MM——— 
and his wife Yasoda in Gokula andVrindavana (Harivamsa Purana) 
According to Prof. K.S. Ragavan. the date of birth of Lord Krishna is 
July 27,3112 B.C. i.e., Friday, Bhadrapada Krishnashtami (Ancient India 
- pp 229 - 232) 


Kuvalai - Water Lilies - A Water plant from a bulb, with large white or 
reddish flowers. 


Lakshmi - consort of Lord Vishnu ; Goddess of fortune and beauty ; Sri 
Devi. She says “I am the activity of the Lord, There is no doubt this The 
deed which is done by me is said to have been done by Him | am 
considered as acting for Him. “The word Brahman (Narayana) denotes 
the high reality which is qualified only with Sri and not that which is 
devoid of Sri (The Glory of Lakshmi p 94). Lakshmi is Vishnu Sakthi 
responsible for the emergence of six paths, six koshas, and five krityas. 


Lila (Vibhuti) Lokavattu Lila Kaivalyam But (Brahman's creative activity) 


it is mere pastime as is seen in the world (Brahma Sutras 2- 1-33) 
Refer Introduction) 


The harmony of existence to which all creation must move, a world of 
creative adventure. It is to be established in the integral consciousness 
or self (Sthita prajna) which is happiness and perfect action that nothing 
can disturb or anihilate. It is the service of the Universal God-Head with 
full knowledge for the sake of the realization of Universal Beauty 
(Anandarasa) This is true synthetic yoga, the fulfilment of Knowledge 
and action in dovotion, the Bhagavata - darma of Love of God in each 


and in all which is know i ivi ; 
ae AF dU) n as Lila (The Living Teaching of Vedanta p.P- 


B ; 

o Absolute Being, moves into Becoming in order to manfest 

Delight : enitude or self-existence, self-knowledge, self - Power, and self- 
ight in an infinitude expression (The Teaching of Sri Aurobindo P. 5) 


Ramanuja s 4 Wig . 

Mies 2 nes a non-intelligent principle. the causal 

forthe Sac entire material universe, and constituting the means 
e of pleasure and pain and for the final release of all 


intelligent souls which are 
is connected with it from all i 1g 
(Ramanuja's Teachings in his own words : P ee APIS 


* 12) agrei - Aa durMa 


Madhavai - (S) A kind of flowerd creeper, climber, known as ‘Kurukkatti’ 
Sweet ; intoxicating drink ; the date flower, honey - sugar ; sacred Basil 


(Ocimum Sanctum) a women of the race of Madhu. Jasmine - White or 
yellow 


Nanda - Nandagopan - Delight ; prosperity happiness ; son ; a flute etc. 


-- Faster father of Sri Krishna; a chieftain of Cowherd community-- 
Yadavas. 


Panchajanya - Lord Vishnu's Conch 


Prakrti - The Primordial Nautre ; Matter ; The material substratutm of 
creation ; the Three gunas - Sathva, Rajas and Tamas 


Prapatti - A complete, unqualified and absolute self-surrender, to the 
Lord. towards attainment of Divine consciousness by the individual soul 
through Bhara-Nyasa yoga ; is called Saranagathi / Prapatti 


Purusha : The term denotes the soul of all souls, Over-soul the Absolute 
(Vishnu) 


Paral - A percussion instrument a drum ; tambour ; significant meaning 
IS purushartha, boon etc. 


Valamburi- Panchajanya ; conch of Vishnu ; conch with right spirals. 


Villiputtur - Sri Dhanvinapura - a town foundeed by the hunter chieftains 
- Villi and Kanthan, situated at about 50 miles south-west of Madura in 
Tamilnadu, South India, Birth place of periyalwar and Sri Góda (Andal) 


Yasoda - Faster mother of Sri Krishna ; wife of Nandagopa 
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effective 


Work 


non-Tamilians 


inadequate 


MANI OFFSET 


Calendar 
Thiruppaval 
Constitute 
leading 
manifold 
Matarisvan 
uttarayana 
culminates 
eestasy 
greet 
crackle 
Celva 
Kalaindanai 
valorous 
Battar 

to 


accompaniment 


Ogress 


Purraravalgul 


Karruk 


PROSPEROUS 


slumber 


Consciousness 


Bhiksa 


Consciousness 


AWA 


Consciousness 


Coolly 


transliteration 


Madhavi 
Attributive 


Consciousness 


for 


as an attributive 
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Works 23 
non-tamilians 15 
imadequate 10 
S.P. Printers 22 
calendar 1 
Thiruppavail 12 
Constitutes 21 
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uttarayanam 24 
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great Eng-i 
crackling 20 
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Consciousness 29 
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